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LECTURE I. 
‘THE INCARNATION ; ITS NATURE AND NECESSITY. 


of EHOLD, I bring you good tidings of great joy, 
which shall be to all people. For unto you 
is born this day, in the city of David, a Saviour, which 
is Christ the Lord.” (Luke ii. 10, 11.) In these few 
and simple words, the angel of the Lord announced 
to the shepherds upon the plains of Bethlehem, the 
most important event in the history of humanity. It 
marks the lowest depth of the descent of the human 
race from the innocence of its infancy, and the point 
where its ascent began. By the coming of the Lord, 
a new element of life was infused into the hearts of 
men’; a new truth was introduced and became 
established in human history, which was to be a sun 
in the spiritual night, growing brighter and brighter 
unto the perfect day ; a central truth which was to be 
the source of all truth; the standard of all genuine 
excellence ; and the ‘sure guide to its attainment. A 
fountain of living waters was opened in the scorched 
and blasted heart of humanity, which: was to become 
a well of water springing up unto eternal life. 
The first question that naturally arises is: Who was 
incarnated ?—who came into the world? The angel 


said, He was ‘“ Christ the Lord.” Our doctrines de- 
A 


2 WHO WAS INCARNATED ? 


clare that the Being who is called in the Old Testa- 
ment, Jehovah, the I Am, the Holy One of Israel, the © 
God of Jacob, was the person who was incarnated. 
This 1s affirmed in so many passages in the Bible, both 
directly in the most explicit terms, and indirectly by 
necessary inference, that it would occupy the whole 
time of my lecture to repeat them. Ican do but little 
more than refer to the various classes of texts, which 
declare this. 


1. The declaration is repeatedly made in the most 
solemn manner, that there is only one God. “The 
first of all the commandments is, The Lord our 
God is one Lord.” (Mark. xii, 29, 30.) “Hear, 
O Israel, Jehovah our God is one Jehovah.” ° (Deut. 
vi. 4, 5.) ' “I am Jehovah, and there is /Voné 
Else ; there is no God beside Me.” (Isaiah xlv. 5, 6.) 
“Ts there a God beside Me? Yea there is no God. 
I know not any.” (Isaiah xliv. 8.) ‘ Who is God 
save Jehovah, or who is a Rock*save our God?” ~ 
(Psalm xvii. 31.) 


The same Being is repeatedly declared to be the 
only Redeemer and Saviour. ‘‘ Lam Jehovah, thy 
God, the Holy One of Israel, thy Saviour.” (Isaiah 
xlin. 1, 3.) “ And all flesh shall know that I, Jehovah, 
am thiy Saviour and thy Redeemer, the Mighty One of 
Jacob.” (Isaiah lx. 16.) “As for our Redeemer, 
Jehovah of Hosts is His name, the Holy One of Israel. 
Iam Jehovah, and besides Me there is no Saviour. 
I am Jehovah thy God; there is no Saviour besides 
Me.” (Hosea xili.4.) These are only a few passages — 
of the same import. Language cannot affirm a truth 
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in plainer and more forcible terms than is affirmed in 
these passages, that the Being called Jehovah is the 
only Saviour, that there is none beside Him. 


3. In other places, as if to avoid all possible grounds 
for mistake, Jehovah is declared to be the person who 
was to come, and who did come to save men.“ And 
it shall be said in that day: Lo, this is our God; we ° 
have waited for Him, and He will save us. ‘This is 
Jehovah : we have waited for Him; we will be glad, 
and rejoice in His salvation.” (Isaiah xxy. 9.) ‘ The 
voice of Him that crieth in the wilderness, Prepare ye 
the way of Jehovah, make straight in the ‘desert. a 
highway'for our God. And the glory of Jehovah shall, 
be revealed, and all flesh shall see it together. Behold 
the Lord Jehovah will come with a strong hand, and 
his arm shall rule for Him.” (Isaiah xlix. 3, 5.) 

*‘ Jehovah shall go forth and fight against those nations, 
and His feet shall stand, in that day, upon the Mount 
of Olives, which is before Jerusalem.” (Zech. xiv. 3, 4.) 
In other places the Saviour is called Jehovah our Right- 
eousness, the Mighty God, the Everlasting Father, the 
Alpha and the Omega, the Beginning and the Ending, 
who is and who was, and who is to come, the Almighty. 
There is no more difficulty in identifying Jehovah of. 
‘the Old Testament and Jesus Christ of the New as the . 
same person, the same Being, than there is in proving 
that a man who has held various offices and sustained 
various relations to others is the same man through all 
his changes. 
The person or Being, then, who is called Jehovah, 
God, the Holy One of Israel, is the only Redeemer, 
the only Saviour. There isno other. He promises to 
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come into this world. He declares that His feet shall 
‘stand upon the Mount of Olives; and, after His coming, 
He declares that He has come, that He was before 
Abraham ; that He came down from heaven ; that He 
was the Creator of all things; that He came to bea 
Saviour, and was a Saviour, and the only Saviour. To 
the question: Who came into the world ?—Who was 
incarnated ? the Bible answers, Jehovah, the only God 
of heaven and earth, gu. 
Our next question naturally is, Why was it necessary 
for Him, that He might become a Saviour, to come 
into this world and suffer and die? : 
There have been various answers to this question. 
The one commonly given is, in substance, this: Man 
had sinned and exposed himself to the penalties of a’ 
violated law, God had declared that He would punish 
sin, and He must do it, to maintain His own integrity 
and the honour of His government. But if the pun- 
ishment was actually inflicted upon the sinner, he 
must be subject to eternal torment. Here, then, was — 
a conflict between the Divine Mercy and justice. In 
this exigency the Son of God, the Second Person in 
the Trinity, offered to take upon Himself the punish- 
ment due to man. Thus, the demands of justice 
could be satisfied, the law could be sustained, and yet 
man could be saved. ‘This offer was accepted by the ° 
Father. But in order to receive the full measure of 
the punishment due to the sinner, it was necessary 
that He should undergo the humiliation of coming 
into this world, of suffering every indignity, and, fin- 
ally, that He should be condemned and crucified. 
Thus He bore the punishment of our sins; “ He was 
wounded for our transgression, and by His stripes we 
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are healed.” Now the demands of the law are satis- 

fied: God can be just, and yet forgive the sinner. 

By giving up His only Son to an ignominious and 

cruel death, He shows His inflexible determination to 

inflict upon some one the penalty due to sin,.and sets 

forth His love for man in making so great a sacrifice 
for him. Now, too, the sinner can be saved by 

accepting the sacrifice Christ has made for him. Con-— 
sequently, he prays the Father to forgive him for 

Christ’s sake, and if he sincerely repents, and heartily 

believes in the Saviour, His merits are imputed to 

him, and he is saved. 

There have always been, in the minds of intelligent © 
and sincere Christians, many difficulties resulting from 
this doctrine, and thousand of volumes have been 
written to explain them away. In considering the 
subject at the present time, it seems proper for us to 
mention some of them, that we may see more clearly, 
that while the doctrines of the New Church teach the 
absolute necessity of the Lord’s coming into the world, 
for human salvation, they obviate many of the dif 
ficulties and contradictions involved in the doctrine 
commonly received. 


1. It is difficult, if not impossible, to reconcile this 
doctrine with the Divine Unity. Two distinct beings 
are necessarily implied—beings of quite different if 
not opposite characters. If they are the same, and 
have the same character, the Son ought to demand 
justice as well as the Father. Both are creators, both 
are lawgivers, both have been offended, and if the 
justice of the one demands satisfaction, why does not 
the justice of the other? If one was willing to suffer, 
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why was not the other also? Or, if it was necessary 
for one to suffer, why was it not just as necessary for 
the other? Whiie, therefore, the theory necessitates 
two persons to give it any colour of truth, and thus 
destroys the unity of God, it avoids no difficulties, but 
rather increases them. 


2. Again: According to this doctrine the being called 
Jehovah, in the Old Testament, did not come into the 
world. He sent His Son. It was the Second Person 
in the Trinity, therefore, who came, and who is the 
Saviour and Redeemer, and the only Saviour. But 
this is directly contrary to the most explicit and oft-_ 
repeated declarations of Scripture. Jehovah declares 
that He is the only Saviour, that there is no other be- 
side Him. Neither does He fulfil His promise, that 
He will come and save men. He does not come; He 
sends some one else. 


3. But waiving all these objections, and supposing - 
the plan to be carried out according to the doctrine, 
does it really accomplish the end for which it was 
instituted? Does it satisfy the demands of justice? 
Is it just that the innocent should suffer for the guilty, 
even if, from their compassionate nature, they are will- 
ing to do it? You would not admit the doctrine for a 
moment in the government of your own family, or in 
the administration of justice in the state. You make 
a law for the government of your children, and affix a 
penalty to it. Let it be a certain number of stripes, 
for example. A rude, thoughtless, headstrong boy ' 
violates it, and when you are about to inflict the 
punishment, your beautiful and innocent daughter begs 
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you to spare the offender and lay the blows upon her. 
Would you do it? Would there be any justice in the 
substitution? Or suppose a man has been guilty of 
murder, and when he is about to suffer the penalty 
some innocent and compassionate person steps forward 
and offers to be hung in the murderer’s place. — If you 
were a judge or an executive officer, would you. accept 
the substitute and let the guilty go free? Ifit was a 
debt inwhich onlya certain sum of money was involved, 
such substitution would be accepted, though there 
might be no justice in it. All that is really demanded 
is paid. 

This idea 'of debt seems to be such a happy solution 
of this whole question, that many persons have accepted 
it as an illustration of the relation of the sinner to the 
Lord. By sin man had incurred a debt which he could 
never pay. He had sinned against an Infinite Being, 
-and had thereby incurred an infinite debt, and he was 
about to be cast into the great prison-house of the 
universe, with no hope of release until he had paid the 
uttermost farthing. In this critical juncture the Saviour 
_ steps in and says, “I will pay the debt; you demand 
an infinite price, and I will pay it,” and He gives Him- 
self. He suffers all that the whole world of sinners 
would have suffered, and thus He purchases their 
pardon. Now God can freely forgive them, since the 
demands of His justice are satisfied. 

But this scheme only avoids one difficulty to meet 
“many greater ones. ‘Think for a moment of the light 
in which it represents the Divine character. The Lord 
demands so much suffering for so much sin. It is no 
matter zo suffers, so that the exact amount is inflicted. 
When the penalty is paid, He will be merciful and for- 
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give the debt. What mercy or generosity is there in 
that? When I am paid to the uttermost farthing all that 
is due to me, I will freely forego my claim ! What kind 
of compassion, what kind of generosity does this show ? 

But the illustration does not apply. The law is, 
“The soul that sinneth, it shall die.” In all offences 
against government, civil or moral, the debtor must 
pay the debt. The relation is not one of contract, 
according to which one party is paid an equivalent for 
some good, or receives damages for some loss. The 
law not only requires the penalty, but the whole force . 
and intent of the law is evaded unless the one who 
breaks the law pays the penalty. 

The Lord’s justice is not, therefore, eminently set - 
forth in this way. But, on the contrary, it makes Him 
the most unjust being in the universe. It represents 
Him as violating the first principles of justice in His 
efforts to obtain it—of violating His own law for the 
purpose of maintaining its sanctions. 

But this doctrine involves a still greater difficulty 
than this. It implies the transfer of Christ’s righteous- 
ness to the sinner. The Lord consents to-regard 
sinners as holy on the Saviour’s account, for His 
sake. Now, if we know anything, we know that there 
can be no such transfer of character; no transfer 
whatever. It is impossible in the nature of things; 
it is a violation of all the laws of the human mind. 
A man’s character is the total result of his will and 
understanding ; of his affections and thoughts. It is 
really the man himself; that which constitutes his 
identity and distinguishes him from all others. It is ~- 
as impossible to give our character to others, as it is 
to give our strength or health, our complexion and 
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features. We can assist others with our strength, our 
knowledge, our affections. But when we do it, the 
merit is not theirs; itis ours. Wecan love others with 
a sincere, devoted affection. We can suffer for them, 
and save them from much suffering, but not in the 
way of penalty fortheir sins. The Saviour is infinitely 
perfect and powerful; but He can make no legal 
transfer of His perfection. The Lord might as well 
regard us as infinitely wise and perfect for Christ’s 
sake, as regard us as holy and righteous. The prin- 
ciple strikes at the foundation of all nghteousness ; 
levels all moral distinctions; dissolves all the inherent 
connection between sin and its penalty, and makes 
the Divine laws the dictates of a merely arbitrary 
power, without any essential order, and thus destroys 
all necessity for an atonement; for the same arbitrary 
power could as easily forgive the penalty without any 
satisfaction as with it. The whole theory is encum- 
bered with innumerable difficulties, and when carried 
out to its legitimate conclusions, it destroys all justice, 
all relation between right and wrong, renders the real 
unity of God impossible, and so arrays Scripture 
against Scripture, that there is no possibility of recon- 
ciling its various declarations ; and does not, after all, 
show the real necessity for the coming of the Lord. 
_ There is another view, held by many Unitarians, 
which regards our Lord as a teacher and an example 
only. He was, indeed, so thoroughly penetrated and 
imbued with the Divine life, that He is God’s repre- 
sentative and image, and stands before men as their 
highest idea of the Divine. This doctrine necessarily 
implies that our relations to God are external, the 
same in principle as those of one man to another. 
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Man’s salvation, according to this theory, was effected 
by giving him a more perfect example, and a better 
teacher. 

But all the results, demanded by both of these 
theories, could have been accomplished without the 
incarnation of a Divine being. If a certain amount 
of suffering was the essential thing, that could have 
been inflicted in the spiritual world as well, and ac- 
cording to common ideas, much better, than in this 
world. If a teacher and example were all that man’s 
lost condition required, that want could surely have 
been supplied without such a stupendous miracle, as 
the clothing of a Divine or even a celestial being with 
a human nature. _ 

But whether the Incarnation was necessary to secure 
the requisite degree of humiliation and suffering to 
satisfy the demands of justice, or to provide an ex- 
ample and teacher sufficiently perfect or not, the radi- 
cal question of sin, of man’s lost and dying condition, 
is not touched by either doctrine. »If your child, con- 
trary to your commands, has rushed into danger, led 
away by some illusion or passion, and has broken his 
bones, the question of how much punishment he de- 
serves, or how it shall be inflicted, or what better ex- 
ample and instruction he needs, will not mend his 
bones ; nor would breaking the bones of another child’ 
heal his. ‘The question is a very simple and practical 
one. ‘The child must be taken up and carried to his 
home, a surgeon must be procured, and he must do 
his work. It is not a question of law, but of surgical 
skill and practical help. So it is with man. . When 
all the legal questions are settled and the perfect 
examples provided, man still lies as dead in tres- 
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passes and sins as before. The real difficulty is not 
reached; and it cannot be shown that either theory 
has any necessary relation to it. They do not touch 
the essential question, but are, themselves, encumbered 
with innumerable difficulties and contradictions. 

The doctrines of the New Church place the neces- 
sity for the Lord’s descent upon earth upon entirely 
different grounds. We cannot understand the subject, 
however, unless we can gain a correct idea of the 
actual relation that exists between man and the Lord. 
For if we do not know that, we do not know what 
we are talking about; our theories have relation to 
nothing, and it is as absurd to theorize, as it would be 
for a pretended physician to prescribe for a disease” 
when he knew nothing about the nature of physical 
life. Our first step, then, must consist in learning the 
true relations of man to the Lord. , 

Our doctrines set out with the central truth, that 
all life and power emanate from the Lord, as a per- 
petual and constant cause. The creation of the 
material universe or of human beings is not a fiat, the 
effect of aspoken word. ‘They are a perpetual emana- 
tion; a birth; a flowing forth. ‘The Lord creates all 
things from Himself. AJl substances material, spiri- 
tual, and Divine, flow from Him as a perpetual cause. 
The universe was not once created and assigned: over 
to the keeping of certain laws, and then essentially 
disconnected from the Lord. The cause perpetually 
operates. The power that makes a rock or metal to 
‘be what itis, continually operates upon it. Ifit should 
cease for a moment,'the rock would lose its form. 
We know this from our own observation. We can 
destroy and dissipate the attraction of cohesion in a 
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metal, by the application of heat. Material bodies 
have no more power in themselves to maintain their 
form than they -had to create it. All spiritual and 
natural life is a continual gift from the Lord. We 
have no inherent independent power to will or think, 
to feel or act, or exist. All our power, in every plane 
of life, is an everflowing gift from the Lord. Your 
power to come here this evening, mine to speak and 
yours to listen, is as much the Lord’s gift to us as 
though it was given now for the first time. All power 
of existence and action is the Lord’s power in us. 
“In Him we live and move, and have our being.” 

Our life comes from the Lord, relatively the same as 
light and heat from the sun. ‘They are not once crea- 
ted, and then remain. ‘They are continually created. 
If the lights that now illuminate this room were put 
out, the light that is in it would not remain. It isa 
perpetual creation. If the sun was destroyed, the light 
that is now in the universe would not remain in it; and 
all the planets would not only be involved in darkness, — 
but would perish ; for those magnetic and other subtle 
forces and substances, which mediately create and 
hold in existence the various material forms, have their 
constant source in the sun, and would cease to operate; 
and as a material object has no more power to retain 
its form and existence than it has to create itself, the 
material universe must cease to exist with the cause 
which produces it. 

In the same way the mind and the body also are a 
perpetual creation from the Lord. .Man is an organic 
form, created by the Lord to receive life from Him, 
and to be made happy by its reception and according 
to it. The will is an organic form, and the flowing of 
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the Divine life into it causes love and the affections 
in their various degrees and forms. The understand- 
ing is also an organic form, and the flowing of the 
Divine wisdom into it gives us the power to reason, 
to know, and to think; gives us all our intellectual 
faculties. Our spiritual, moral, and intellectual powers 
are given to us in the same way, and according to the 
same law, that all our powers of natural sensation are. 

The eye is an organic form, and when the light 
flows into it we can see. This is the method Infinite 
Wisdom has adopted to give us light. The ear is an 
organic form, but very different in its nature from the 
eye, because it is to be operated upon by a different 
element from the light. ‘The ether is the form of life 
which flows from without into the eye; the air is the 
-form it assumes when it flows into the ear and the 
lungs; the odour of flowers, and the savour of fruits 
and meats, are the forms it assumes when it flows into 
the senses of smell and taste. 

If you will lay aside all theories and doctrines for a 
moment, and look at the material body as it is, you 
will see that it is an organic form, perfectly fitted to 
be operated upon by the soul within and the material 
world without, to receive life from the Lord through 
them, in various ways and degrees. It has no life 
which it does not continually receive. The moment 
the light ceases to flow into the eye all power of seeing 
is lost. ‘The sound dies away in the ear when the air 
ceases to vibrate and fail upon it. The whole body 
loses all its life as soon as the spirit leaves it. In the 
same way the soul, which is a spiritual organism, has 
no life in itself, and receives it as an everflowing gift 
from the Lord. 
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.Man was so created by the Lord that he could re- 
ceive life from Him in a great variety of forms, spiri- 
tual and natural, and act in perfect harmony with the 
inflowing life. When His life flowed into the will, it 
caused the emotion of love to the Lord and to man. 
When the Divine wisdom flowed into the understand- 
ing, as light flows into the eye, it gave him a perfect 
knowledge—a perception of the significance of the ° 
true relations to himself and to the Lord—of every- 
thing which was the object of his observation and 
thought. Before the fall, all knowledge was gained by 
intuition, as the knowledge of the whole animal king- 
dom now is. As the Lord’s love flowed into man’s 
will, and His wisdom into his understanding, and 
thence down into his affections and thoughts, and 
thence into his outward senses and acts, it communi- 


cated to every organ its appropriate delight, and man’s — 


whole being and form, in every plane and degree, and 
least organ, from his inmost will to his lowest senses, 
was an embodied joy. Every special form received 
its own delight ; all forms vibrated in unison, and like 
a vast instrument, flowed together in perfect harmony. 
Man lived, and loved, and thought, and acted accord- 
ing to the truth, according to the Divine laws; for 
those laws were embodied in his form and organiza- 
tion, and in his relations to the Lord. They were not 
written on parchment or tables of stone, but in his 
members, in his book of life. Man stood midway 
between the Lord and the lowest material forms, and 
all things, from all worlds, flowed towards him, and 
found their centre in him, and he found delight and 
- peace in receiving from all and giving to all. 

From this state of perfection, which consisted in a 
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loving obedience to all Divine laws, man fell. In 
what did this fall consist? In the violation.of an 
external and arbitrary law? In eating fruit which the 
Lord had forbidden him to eat? No, that cannot be. 
The eating of forbidden fruit may symbolize the real 
process of his. decline from perfection; but the mere 
outward.act could not constitute it. His sin consisted 
in the violation of the Divine laws written in his spiri- 
tual organization. The.principle is the same as that 
which is involved in the violation of the laws of phy- 
sical life written in the body. 
When a man eats too much of any food, however 
wholesome it may be, he eats forbidden fruit ; when 
he violates any law of health he eats fruit forbidden 
by those laws, which are Divine laws, written in his 
organization; and he cannot violate them without 
dying to the exact extent of their violation. Man’s 
sin consisted in departing from the laws of spiritual 
life, and consequently he began to die. Death fol- 
lowed as an inevitable consequence, and not from an 
arbitrary infliction of the Divine vengeance. The 
Lord did not change. His love did not turn to hatred. 
Man changed, and because he began to suffer pain, he 
attributed it to the Lord. He knew he had received 
all his joys from the Lord, and he could not be made 
to understand that he did not receive the pain which 
-was caused by his sins.from Him also. ‘This is the 
reason the Lord is represented as angry in the Bible. 
It was an apparent truth, and is the highest man could 
then be made to understand. But the real truth is, 
that the Lord did not change from love to hate; the 
only change was in man. 
The fall was not a sudden one, caused by one act; 
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it was a gradual declension, and according to the 
doctrines of the New Church, was not fully completed 
until the Lord came into the world. No one becomes 
suddenly evil from a state of perfect goodness; the 
movements of the race are slow, and extend through 
-many generations. Man continued to decline, and an 
organic change was gradually effected in his spiritual 
nature. He could no longer receive the Divine Life 
in its true order. It tormented him instead of giving 


him delight, and his nature closed against it, as the in--- 


flamed eye closes against the light, or an excited nerve 
shrinks from the slightest contact. 

The Lord never deserted man in his descent. He 
followed him every step of the way, and did for hirn 
all He could according to his state. When man had 
departed so far from the Lord, that he could not be 
restrained and led to heaven by influences operating 
from within, the Lord gave him an external law, written 
upon tables of stone, and permitted him to have a — 
sacrificial worship, which only represented a spiritual 
and genuine worship, because this was the highest idea 
of the Divine character of which man was capable. 
But still man continued to have less.and less of spiritual 
life. ‘‘ He killed the prophets and stoned those that 
were sent unto him.” And he had made even “the 
Divine commandments of none effect by his traditions.” 
The Lord declares that He had done all He could for 
His vineyard. 2 

While this process of declension had been going on, 
another difficulty in the way of man’s salvation had 
been continually increasing. As generation after 
generation passed into the spiritual world, there was a 
vast accumulation of spiritual beings, who were con-— 
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stantly operating upon the minds oi those who were 
living in this world. Spirits of a character similar to 
man’s had therefore so entirely surrounded him, on the 
spiritual side of his nature, that they had interposed 
between him and the Lord, like clouds between the 
earth and sun, and the Lord could not reach him. 
These evil spirits had begun to take bodily possession 
of men, many instances of which are given in the New 
Testament, and to drive them about at their will; and 
if the same influences had been allowed to increase 
much longer, they would have destroyed man from the 
face of the earth. : 

Man was in this fearful condition, then. He had so 
closed all the most interior and spiritual forms of his 
mind by sin, by willing and acting against the laws of 
his own being, that he could no longer receive life 
immediately from the Lord. Evil spirits had so accu- 
mulated around him that he could not receive anything 
good and true directly from the spiritual world, through 
the medium of angels or the Lord. He was spiritually 
sick and dying, helpless himself, and cut off from all 
means of salvation. It was not a legal, but a real 
difficulty that was in the way. There was no want of 
will on the Lord’s part; but the Lord in his unclothed ' 
Divine nature could not draw near to him without con; 
suming him. He could not exert a healing and saving 
influence upon man without in some way graduating 
His Divine power, veiling it, and adapting it to the 
diseased condition of man. When Moses came down 
from Mount Sinai his face shone with such brightness 
that the Israelites could not bear to look upon it, and 
he covered it with a veil. In many instances of Divine 


manifestation men have fallen as dead. This inability 
; : B 
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of man to bear the Divine presence is what the apostle 
means when he says that ‘‘God, out of Christ, is a 
consuming fire.” ' He does not mean that God is filled 
with such a fierce wrath against man that Christ must 
interpose between them, or God would consume him ; 
but that the activities of the Divine life are so intense 
and glowing that man could not endure them for a 
moment. Our Lord also declared that no man had 
seen the Father at any time, and that no man could 
see Him except as He was manifested in Him. The 
reason is plain. No man could bear the sight. We 
can hardly glance at the unveiled splendours of the 
sun. How, then, could we look upon Him who is 
light itself; whose intense splendours outshine the sun 
farther than the sun outshines the faintest spark of the 
glow-worm ! . 

In perfect accordance with this view, we find our 
Lord repeatedly declaring that He came into this world 
to bring light, and life down to men; to show the 
Father, or to manifest the Divine life to them; to seek 
and save the lost; to save men from their sins. There 
is much also said in the Bible about His tenderness 
and care to adapt His truth and power to men’s capa- 
cities. ‘‘A.bruised reed shall He not break, and the 
smoking flax shall He not quench.” ‘ He shall feed 
His flock like a shepherd. He shall gather the lambs 
with His arm, and carry them in His bosom, and shall 
gently lead those that are with young.” Our Lord 
also declared to His disciples, “I have many things to 
say unto you, but ye cannot bear them now.” ‘The 
Scriptures abound in ‘testimony ‘to the same truth, 
which is also in perfect accordance with reason. For 
if the Lord i$ a being of infinite love and wisdom, and 
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made man to be a recipient of His life, how could He 
fail to adapt that life to him in all states, the lowest as 
well as the highest ? Both scripture and reason, there- 
fore, lead us to the same conclusion as the doctrines 
of the New Church. They all declare that the Lord 
assumed a human nature, because His-relations to man, 
as the perpetual source of his life, were such that He 
could reach him and save him in no other way. 

Before the Fall, when man was perfect, the Lord 
governed him from within. The higher faculties 
always controlled the lower. The human will was in 
perfect harmony with the Divine will, and obedient 
to it. The will controlled the reason, and the reason 
the thoughts, speech, and actions. Thus the whole 
man, from his most interior volitions to the lowest 

sense, was under the perfect'control and guidance of 

the Lord ; and human life flowed in perfect harmony 
with the Divine life. Man had no more necessity for 
any outward law to teach him his duty, than the fish 
has to teach it how to swim, or the bird to fly, and 
what food is wholesome and good for it. He was a 
law unto himself. All his faculties flowed in the 
currents of the Divine order. It was not necessary 
that the Lord should act directly upon the senses and 
the lowest degrees of life. Every impulse communi- 
cated to the will was conveyed to every faculty. And 
' now, if we can control a man’s will, we can control 
his thoughts and actions. Hit a man in the heart, 
and you hit him all over. 

But when the higher degrees of the mind were 
closed against the Lord, and the. lower began to rule 
over the higher, as they now do, the Lord could only 
reach man by an outward way; He must operate upon 
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the senses and the natural mind, and open the way to 
His understanding and heart through them. But 
mere will and thought cannot act directly upon the 
senses. The affection and thought must come down 
to the level of the senses, and clothe themselves in 
sensuous and material forms. We are compelled to 
do that in our intercourse with each other; must not 
the Lord do it, also? Observe, it is not any lack of 
power in the Lord to give, but in us to receive. The 
Lord lost no power by our declension. 

That man was in this condition when the Lord 
came into the world, observation, history, reason, and 
the Bible abundantly testify. Man was spiritually 
blind, deaf, lame, palsied, dead to the truth. ‘Toreach 
him, the, Lord must adapt Himself to man’s State. 
You cannot instruct or guide a blind man by the eye 
orgesture. ~-Youcannot teach a deaf man by sound; you 
cannot warn him of any danger or direct him to any 
good by the voice. You can only control and guide ~ 
him by the sense of touch, You must come close to— 
him; you must take him by the hand and lead him, 
and if he will not be led, but bursts away from you, 
he must go to destruction. Is there any other way of 
reaching him? «Is there any other hope for him? - 

Now, if man was spiritually blind and deaf, as the 

sible says he was, how could the Lord save him in 
any other way than by coming to Him, in a form | 
adapted to His state. To say that He has omnipo- 
tence, does not remove the difficulty. It is not the 
want of sufficient power, but of power adapted to the 
end for which it is to’be exerted. A man may have 
sufficient power of will and intellect to accomplish the 
most important results, but his material body may be 
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so feeble that he cannot even raise his hand.. His 
mental power, therefore, is of no avail for that specific 
purpose, because it cannot be applied to it. 

The whole subject is capable of illustration, by many 
things in nature andin humanlife. It is a well-known 
fact, that it is intensely cold on the tops of high 
mountains, and that the cold increases as we ascend., 
The reason is not that there is less heat, or less of 
those activities which cause heat, whatever they may 
be, but it is owing to the rarity of the atmosphere. 
The caloric element is so subtle, that it flows through 
gross material objects without affecting them, for it 
meets with no obstruction. It must be clothed with 
a denser medium like the atmosphere, and the atmos- 
phere itself must be dense as it is near the surface of 
the earth, before it can sensibly affect the human body, 
or other material objects. Unless the pure element 
of heat was so clothed with a grosser form, the earth 
would be desolate and bare of all vegetable and animal 
life, though revolving in the ocean of pure solar fire 
and light. 

Now suppose this to be the state of the atts and 
the question arises, how can it be made habitable for 
plant, animal, and man? Must the sun give forth an 
intenser heat and a more brilliant light? No. It 
must clothe its heat, which is the life of all material 
things, in a grosser element ; it must come down from 
its essential purity, and adapt itself to the nature of 
the objects it desires to act upon. Is it not so? In 
the same analogous manner the Lord veiled the bright- 
ness of His glory, and the intense ardour of His love, 
in a natural and even material form, that He might 
adapt them to the end He desired to accomplish. It 
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was no lack of Divine love or Divine power; it was 
human power, the power to act directly upon man’s 
senses, that was needed. The Lord did not need 
propitiating. Man had become separated from the 
Lord, and he needed reconciling, atoning, to be at 
one with Him again; and to accomplish this end, a 
medium or a mediator was necessary, a bridge to span 
this gulf between man and the Lord; and that medium 
must be a human nature investing the Divine, touch- 
ing the Divine Life on one side, and human life in its 
most sensuous and material forms, on the other side. 
Such a nature Jehovah assumed, and by means of it, 
re-established a direct communication between Him- 
self and man, and brought His saving, Hien 
power to bear upon him. : 

Such, briefly, were the real relations of man to the 
Lord; and out of them grew the necessity for the in- 
carnation. With a correct knowledge of these rela- 
tions, the whole process of redemption and salvation 
lies clear before us. Man was like a branch severed 
from a vine, or united to it only by a mere external, 
by some filaments of bark, as it were. By the assump- 
tion of a human nature, the Lord formed a medium 
by which the connection between the branch and the 
true vine could be restored; by which the branch 
could abide in the vine and the vine in the branch, 
and the vital forces of the root and trunk could flow 
into the branch, purge it of its death—it sins—and 
cause it to bring forth more fruit. 

. Having ascertained the real relations of man to the 
Lord, and found what man really needed, we are pre- 
pared to see the essential difference between the doc- 
trines of the New Church, on the subject of the 
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Incarnation, and those which are generally received 
in the so-called Evangelical Churches. 


I. The doctrines of ‘the New Church teach us, that 
Jehovah Himself came into the world, moved by His 
own infinite love, and in the way provided by His 
infinite wisdom, for the sole purpose of saving His 
children. His human nature was begotten by His 
divine nature, and, therefore, they bear the relation to 
each other of father and son. But yet they are one 
being, one person, and one Lord. In the motives 
which led to the incarnation, and in every step taken 
in its accomplishment, we see unity of purpose, unity 
of method, and unity of person. Our doctrines de- 
mand but one Lord and one name. 

The common doctrine begins by dividing the Divine 
being into two persons, one of whom is the embodi- 
ment of inflexible justice, and demands punishment for 
man’s disobedience to the uttermost farthing; the 
other is all mercy, and is willing to endure any indig- 
nity or any suffering to save man from the punishment 
dué to his sins. This doctrine, practically, makes two 
distinct beings of equal power, dignity, and substance, 
who are really unlike in character, office, and ends, 
and yet they are only one; teaching the lps to say 
one when the mind conceives two. It confuses and 
distracts the mind, and runs into contradictions against 
the plain teachings of the Bible and reason; and, 
when carried out to its legitimate conclusions, contra- 
dicts itself. “It requires the most skilful and agile 
metaphysician to defend it, and the greatest ability to 
say one thing and mean another, and the most re- 
markable facility in forgetting one side of the ques- 
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tion in the advocacy of the other. The inevitable 
result is an acknowledgment that it is a great mystery, 
and must be received as a matter of faith. 


II. The prevalent doctrine teaches that the Lord 
suffered in our stead to satisfy the demands of Divine 
justice. One person in the Trinity suffered to satisfy 
the demands of another, and the sufferings of the Son 
were accepted by the Father as a substitution for the 
punishment of the sinner. ‘The Father lets the sinner 
go free on certain conditions, not because he is free 
from sin, but because some one else has paid his debt. 
This involves a principle directly contrary to all our 
ideas of justice. . It would not be admitted in any 
court or civil government in the world. It is also 
directly contrary to what the Lord declares to be just. 
“The son,” He says, “shall not bear the iniquities of: 
the father. The soul that sinneth, it shall die.” The 
motives, also, which these doctrines attribute to the 
Lord in claiming so much suffering for so much sin, 
and His unrelenting demand for punishment because 
we have broken His law, are directly contrary to what 
He teaches us, to be just and good. He commands 
us to return good for evil; to forgive those who offend 
us, ‘‘seventy ‘times seven ;” not if they make a full 
equivalent for the injury, but simply upon their saying, 
“J repent.” The doctrine of an inflexible demand 
for punishment, or that justice which consists in giv- 
ing “fan eye for an eye, a tooth for a tooth,” 1s con- 
trary to reason, to the general tenor of scripture, and 
the explicit declarations of the Lord. 


III. Our doctrines teach us that the Lord came to 
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take away our sins. They direct us to fasten our 
whole thought and attention upon the szz, and never 
confound it with the punishment. They teach us to 
shun all evils, as sins against God, and not because 
they entail punishment ; to pray to be saved from the 
penalty while we cherish the sin is hypocrisy, and can 
have no avail with the Lord. 

On the contrary, the doctrine of the Christian Church 
looks primarily to the penalty; when it says sin it 
means punishment. This is the legitimate result of 
the whole theory ; and it is a most fatal mistake, for 
it leads men to believe that they can be saved from 
mere mercy, and that salvation consists, essentially, in 
the Lord’s consent to remit the penalty of sin; that 
repentance consists really in being sorry that we are 
going to be damned, rather than that we have acted 
against so much goodness. 


IV. Finally, the doctrines of the New Church show 
clearly what-relation the Lord’s coming into the world 
_ has to man’s salvation, and how it effects it; while the 
other, according to the confession of its most cele- 
brated expounders, does not give us any clear light 
upon the central truth, which is the key to the whole 
scheme. After all its reasonings and learning, and 
the efforts of its learned men, extending over many 
generations, to construct a logical and rational scheme 
of salvation, the result is irreconcilable contradictions, 
and the mournful confession that we cannot see how 
it effects its object. 

In the parable of the Prodigal Son, the Lord has 
given us a perfect picture of His relations to the sinner. 
The “ certain man” represents the Lord; the younger 
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son, the sinner. See how entirely opposite the whole 
spirit and scope of the common doctrine of the Atone- 
ment is to the plain meaning of this parable. If that 
doctrine were true, the Father ought to stand aloof 
from his repentant son; He ought to demand com- 
pensation for his wasted estate; He ought to visit 
him with condign punishment for his ingratitude and 
sins, and refuse to see him until some one had given 
him full satisfaction.. The elder son, who was indig- 
nant because his father would heap blessings upon the 
young prodigal, who had wasted his father’s hving: 
with harlots, was a more correct representation of the 
Lord, according to the common doctrine, than the 
father. But how different is the actual fact! The 
parental heart, overflowing with love and pity for his 
lost son, yearns to embrace him. He does not wait 
for satisfaction ; it is satisfaction enough that he has 
seen the error of his ways, and is willing to come back. 
He does not hesitate for fear that all parental author- 
ity will be destroyed if he forgives him. No: “when 
he was yet a great way off, his father saw him, and had 
compassion, and ran, and fell on his neck, and kissed 
bim.” He would not listen to his erring but penitent 
son’s: request, to be made as one of his hired servants. 
His reply was, “ Bring forth the best robe, and put it 
on him; and put a ring on his hand, and shoes on 
his feet; and bring hither the fatted calf, and kill it, 
and let us eat and be merry; for this my son was dead 
and is alive again; he was lost, and is found.” 

The Lord teaches us the same truth in other par- 
ables. Indeed He seems to exhaust every method of 
expressing His love for us, and of showing us how 
ready He is to forgive, and bless us, if we will only 
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permit Him to doit. He does what He commands 
us to do. “Ye have heard that it hath been said, 
Thou shalt love thy neighbour, and hate thine enemy. 
But I say unto you, Love your enemies, bless them 
that curse: you, do good to them that hate you, and 
pray for them which despitefully use you, and persecute 
you; that ye may be the children of your Father, which 
is in heaven; for He maketh His sun to rise on the 
evil and on the good, and sendeth rain on the just and 
on the unjust.” 

Time would fail me to quote the passages in which 
He plainly declares that He came to reveal the Divine 
truth to men, to bring the Divine life down to them, 
and to open their eyes to see it. He says nothing 
about satisfaction, about the payment of debt. He is 
the good Shepherd, the great Physician, the perfect 
Teacher, the faithful Exemplar in every work. He 
did come to make an atonement, to make us at one 
with Him and the Father who dwells within Him. 
He assumed a human nature because He could not 
come to man in any other way. He did what a just, 
wise, and loving father would do. If one of your 
children had wandered from home, had spent all his 
living, was sick and dying, would you not do all in 
your power to save him? Would you not spend time, 
money, labour; would you not provide yourself with all 
the instrumentalities in your power that were necessary 
to reach him? And do you suppose that infinite love, 
compared with which your love is not so much as a 
drop of water to the ocean, would refuse to be recon- 
ciled to His lost and dying children until He had 
received full compensation for their sin; until there 
had been measured to Him, “eye for eye, tooth for 
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tooth, hand for hand, foot for foot, burning for burning, 
wound for wound, stripe for stripe,” or an exact 

equivalent? It cannot be. Reason, Scripture, the 

perceptions of justice and mercy which the Lord has 

given us, and the deep, spontaneous yearnings of our 

own hearts, declare it to be impossible. . No, the Lord 

did not come into the world to satisfy the demands of 
an inflexible and: arbitrary justice. He came rather to 

satisfy the demands of infinite love; not to pay a debt, 

but to reach the dying soul, to cleanse it from its im- 

purities ; to heal its diseases ; to mould it into His own 

image and likeness, and fill it with His own peace and 

blessedness. 

This doctrine, concerning this vital subject, does” 
not militate against the Divine Unity. Jehovah Him- 
self came into the world by clothing His Divine with a 
human nature—the only way in which He could come; 
the nature He assumed was called the Son. Thus He 
fulfilled His promise, that He would come and be a 
Saviour. The Father and Son are the same Being, © 
the same person, as the soul and body are one man. 

This central truth harmonizes all the apparently 
opposite declarations of the sacred Scriptures into one 
consistent and beautiful whole. It involves none of 
the difficulties inseparable from the theory of an ~ 
inflexible demand of so much suffering for so much 
sin, of vicarious suffering, and a transfer of character. 
It is in perfect harmony with all we know of the Divine 
Love, or of the nature of any pure, unselfish love; and 
when fully understood, it satisfies all the requirements 
of the Bible, the demands of the enlightened reason, 
and the aspirations of the heart. 


? 


LECTURE II. 
SALVATION THROUGH SUFFERING, NOT BY IT. 


N my last lecture I endeavoured to show that 
Jehovah himself came into the world, and assumed 
a human nature, for the purpose of saving mankind; 
that He clothed His Divine with a human nature in 
order to draw near to man without destroying him; to 
meet him face to face on the same plane; and that He 
clothed His Divine arm with an arm of flesh, and thus 
reached man, and raised him up from the grave of 
spiritual death to immortal life. I endeavoured also 
to show that He did not come to pay a debt due to 
inflexible justice, but to do’ a necessary work; the 
same in kind that He commands us to do for others, 
though infinitely beyond it in extent and importance. 
He came to be a light unto the world; to be the way, 
the truth, and the life of men; to sanctify them through 
the truth; to save them from their sins, and to give 
them eternal life. 

You will see at once that this view of the Lord’s 
work of redemption has a most important bearing 
upon the origin, nature, ai.d necessity of His sufferings. 
If He came simply to do a work and not to pay a debt, 
which many suppose could only be paid in the coin of 
suffering, why did He suffer? Ifthere was no anger 
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to appease, no penalty to pay, where was the necessity 
for the manger, the obscure and humble life, the 
opposition and scorn, the trial, the mockings, the 
scourgings, the crown of thorns, the agony of Gethse- 
mane, the cross, and the sepulchre ? . 

If we can get a true idea of the work He really 
accomplished, we can hardly fail to see that there was 
no possible way of avoiding the sorrow, though, strictly 
speaking, it contributed nothing to our salvation. Let 
us try to understand what He actually did. 

A Being of infinite love, wisdom, order, and purity, 
assumed a human nature that was utterly perverted. 
He assumed our fallen nature, as it existed in Mary, 
and according, to our doctrines it was that which is 
called by the apostles, and in our own writings, the 
natural man. It was full of hereditary evils. It con- 
tained in it the germ of every evil. It was utterly 
opposite and hostile to the Divine life within, in every 
respect. It was repugnant to every principle and 
every form of Divine activity.. . 

This is directly the reverse of the Romanist doctrine 
of the Immaculate-Conception, and it may be supposed 
to imply the belief that the Lord sinned. But it does 
not. We distinguish carefully between evil and sin. 
Evil is the tendency only; sin is the voluntary carry- 
ing out of the tendency into act. Evil is the germ; sin 
the ripe fruit. We are all full of hereditary evils, 
physical, moral, and spiritual. But we are no more to 
blame for our hereditary moral tendencies than we are 
for resembling our parents physically ; for having blue 
eyes, or a narrow chest and a tendency to consumption. 
Our Lord assumed a human, not a Divine nature, and 
that nature was full of evils. 
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There is a simple and unanswerable argument in 
favour of this truth. The apostle says, that ‘‘ Our Lord 
was in all points tempted, like as we are, yet without 
sin.” Nowit is impossible for any one to be tempted, 
unless there is some evil in his nature to appeal to. 
The Divine could not be tempted, because no evil 
could seem desirable in any way to Him who has love, 
order, wisdom, and infinite perfection. If both the 
taste and effect of intoxicating liquors are repulsive to 
me, I cannot be tempted to drink them. IfI haveno 
love for power and the honour of office, what tempta- 
tion would there be to me in the offer of all the king- 
doms of this world and the glory of them? None 
whatever. ‘Thus we can see that the Lord could not 
have been tempted, if there had not beén something 
in the nature which He assumed, some tendencies to 
evil, which made that, which is evil and false, seem 
desirable. But there is no sin in being tempted. The 
sin consists in yielding. That our Lord never did. 
He always said to the tempter: ‘Get thee behind 
me, Satan.” “ Thou shalt worship the Lord thy God, 
and Him only shalt thou serve.” ‘There are other and 
more interior reasons for belief in the truth, that our 
Lord assumed a fallen nature, but this is sufficient for 
our present purpose. 

Admitting, then, that the human derived from Mary 
- was infirm, and full of hereditary evil, the origin and 
real cause of His sufferings become plain., They 
originated in the conflict between the Divine and the 
human natures. It was necessary for the Lord to 
assume a human nature, for there was no other mode 
of access to man. But this nature was perverted, and 
through it, all infernal influences gained access to Him, 
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and He gained access to them. ‘They flowed in, and 
~ excited all the evil propensities in the nature assumed 
from Mary, and He combated them from the Divine. 
The conflict was within Him. It was of the same 
nature as that which takes place within us, between - 
good and evil principles, only it was immeasurably 
greater. very person who sincerely and earnestly 
endeavours to live a good life, knows that his most 
terrible sufferings originate in this conflict. His evil 
desires cry aloud for gratification. But conscience 
lifts its warning voice, and truth reveals the termble 
consequences which must result from their indulgence, 
and the good struggles against them. Hence the pain. . 
It is not inflicted as a punishment. It is not suffered 
in payment of a debt, but it follows as a necessary 
consequence Of the effort to put away the-evil. The 
Creator Himself, for the purpose of gaining access to 
His children, clothes Himself with a nature similar to 
their own, and thus exposes Himself to the direst 
conflicts with evil, and suffers all the terrible pangs of 
the conflict, and He does it solely because the work 
of redemption can be accomplished in no other way. 
The suffering is unavoidable, from the nature of the 
work, and yet it is no part of the work, as I shall show. 
How great these sufferings were we can never 
know. They surpassed all human comprehension, 
and all finite power to endure. They did not consist 
in His humiliation, or in the indignities offered to His 
person, and the pain inflicted upon. him by the Jews. 
Thousands of men have been treated with more phy- 
sical cruelty than He was. They have been put upon 
the rack, and when every fibre had been stretched, 
every joint wrenched, every nerve tortured to the 
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extreme limit of physical power to bear, medical 
science has been taxed to keep up the failing powers 
that the agony might be prolonged as much as possible. 
Multitudes have endured poverty and privation; have 
been deserted by every friend; have been mocked, 
scourged, and crucified, and yet their suffering bore 
no comparison to the Lord’s. 

What the Jews did to His body typified and repre- 
sented what the whole infernal host strove to do to 
the Divine ‘itself. He was assaulted with the same 
fierceness and malignity by all the infernal powers, 
that the Jews heaped upon His innocent head, and 
with inconceivably greater strength and fury. Every 
avenue to the Divine within was thronged with evil 
forces ; every evil desire in the assumed humanity was 
aroused and excited to the most intense activity, as 
the Divine flowed down into the infirm human, and 
sought to put it off and substitute itself in its place. 

There is but little said in the gospels concerning 
our: Lord from His infancy until His entrance upon 
His public ministry. Do you suppose He. was idle 
all this time? That cannot be. Our doctrines teach 
us that He “was about His Father’s business.” He 
was subduing all things unto Himself; He was under- 
going the most cruel temptations, Every false prin- 
ciple and every evil affection that ever existed in a 
fallen humanity was awakened and passed through all 
its stages of progress from its rise to its entire subjec- 
tion and expulsion. As Jehovah, He was infinite, 
and He must, therefore, have experienced every state 
that is possible to all finite beings. He saw every 


- eyil and every false principle in all its naked and 


hideous deformity and fearful consequences, and every 
Cc | 
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evil left its stingy His human nature was subject to 
all the illusions of a fallacious good ; to all the weari- 
ness, the doubt, the darkness, the disappointment, the 
despair that the whole body of humanity has suffered. 
You never suffered a pang which He did not. All 
generations, past and future, never did and never will 
taste a sorrow which was not concentrated in the bitter 
cup He drained to the dregs. ‘‘ He tasted death for 
every man.” 

When He came into the world the power of sin 
had culminated and was in the ascendant. Hell had 
risen up with the infernal hope of destroying heaven 
and dethroning the Lord Himself, and all its fiery 
billows dashed against Him. Infernal ingenuity ex- 
hausted its illusions and its strength in the attempt to 
make Him yield. Every natural evil was excited and 
made to hunger for its indulgence, its bread, and then 
the fallacious good was offered. Every lust for glory. 
and dominion that ever burned in the heart of men 
or devils was aroused to its utmost stréngth, and its 
gratification promised. © ‘‘ The devil took Him up into 
an exceeding high mountain, and showed Him all the 
kingdoms of the world and the glory of them, and said, 
All these things will I give Thee, if Thou wilt fall 
down and worship me.” But He rejected them all. 
He fought against them all. He overcame them all. 
What awful conflicts must have raged within Him! 
What sharp and terrible agonies must have-rent His 
soul! What an inconceivable amount of the intensest 
pain must have been crowded into the few years He 
dwelt upon the earth. “Truly He was a man of sor- , 
rows and acquainted with grief.” In the light of this . 

truth we can see whence originated the bloody sweat — 


on 
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and awful agony of Gethsemane, and the despairing 
ery from Calvary. The death of the material body 
was nothing. ‘That was not the life He gave for men. 
The life He laid down was the life of the infirm human- 
ity He assumed from Mary. It was the death of all 
falsity. It was the utter despair of every evil desire. 
It was the same death that we must die before we can 
really begin to live. The glorification of His human- 
ity is the perfect pattern of our regeneration, and ren- 
ders it possible. 

The Divine Life flowed down into the infirm human, 
as fast as it could bear its presence and reception ; 
reversed and purified its inverted and disorderly forms, 
pushed off everything that was not perfectly homogen- 
eous with itself, in substance and form, and replaced 
it with Divine Substances and forms. Thus every 
evil tendency, every false principle died ; every impur- 
ity and imperfection was dissipated, and His humanity 
became Divine, became one with His essential being 
before the incarnation. He could now pour a new 
tide of life into the hearts of men. He could operate 
upon all spiritual beings, both good and evil, in a 
more direct and powerful manner than before. He 
could beat back the tide of evil that was coming in 
_ like an overwhelming flood, and threatening to swallow 
all men up. He could hold it for ever in abeyance, 
and bring His salvation near to men. He could per- 
fectly attemper and adjust His Divine Life even to 
the lowest states of men, and thus help them to do 
what He had done, to overcome as He overcame, 
their hereditary or acquired evils. He could save 


man from his sins. 


Now we can see that this suffering was not imposed 
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upon Him by an exacting and inflexible justice. It. 
was no compensation for a violated law. It was not 
inflicted by one person upon another. Infinite love 
and mercy took it upon itself. Between Jehovah and 
His children, who. were on the point of breaking away 
from all conjunction with Him, and consequently from 
all true life and blessedness, there lay those terrific 
conflicts and unspeakable agonies, and He did not 
shrink from them, as we know infinite love could not. 
He came in the fulness of time. He took the burden 
of our sins upon Himself. He bore them in His own 
body. He tasted every bitter ingredient in the cup 
of human suffering. His heart was pierced with your 
sorrows and mine. He trod our path. He tasted 
our eup. He laid down His life that He might help 
us to lay down ours. He took it again, that He 
might assist us in gaining ours, and remove every 
obstacle that hinders our reception of eternal life from 
Him. It was mercy, not justice, that demanded this. 
It was the all-pitying heart of infinite love that drained 
the cup. There is no angry and inexorable father in 
the background. There is no exchange of so many 
souls for so much misery. Our heavenly Father, 
touched with infinite pity, clothes Himself with our 
fallen humanity, and through that, combats and over- 
throws our spiritual enemies, clears away every 
obstacle; comes to us to save us from our sins. 

You will observe that this places the necessity for 
our Lord’s sufferings upon an entirely different ground 
from the common theology. ‘That declares that they 
were the penalty demanded by the Father and suffered 
by the Son; this affirms that they were the necessary 
consequence of the work He performed. The one 
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declares that the Father punished the Son instead of 
the sinners; the other that He Himself came to ‘save 
the sinner, regardless of the suffering that must attend 
the assumption and glorification of the nature He 
assumed ; one*doctrine declares that punishment is 
the end of His coming, as the only means of saving 
men, the other that it was entirely incidental. One 
doctrine primarily regards the penalty of sin, Si 
other the sin itself. 

The question, then, naturally arises, What did Rete 
sufferings effect? If they did not pay the debt due 
to a violated justice, what did they contribute to 
human salvation? I answer, Much, in many ways, 
but nothing in the way commonly supposed. 

They set forth in the clearest and most forcible 
manner the nature and extent of the Divine love. 
There are innumerable ways in which love can mani- 
fest itself. ‘The whole universe manifests the love of 
the Lord. Our friends declare their love for us by 
speech and deed, but never so forcibly and clearly as 
by suffering for us. ‘‘ Greater love hath no man than 
this, that a manJay down his life for his friends.” If 
we have an abundance, it is easy enough to give. 
When the heart is full of love, it is painful not to show 
it by word and deed. But when we forego our own 
delights, suffer ignominy and pain and the most cruel 
torments, and even death itself, for others, without any 
expectation of return, we give the highest test of our 
love. We prove that it is pure, unselfish, and the 
strongest principle within us, and it would seem im- 
possible for any human being to be unaffected by it. 

Suppose it was now made known to you for the first 
time, that some one, from pure love to you, had 
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watched over you: with the most untiring assiduity ; 
had omitted no occasion to do you a service; had 
suffered privation, pain, ignominy ; had laboured for 
your good; had fought and overcome your enemies ; 
had denied himself in everything, and taken upon him- 
self every suffering that he might save you from sorrow ; 
could you remain entirely unmoved by it? And if, 
at the same time, you should discover that you had 
been acting contrary to his will, and doing all in your 
power to oppose him; would not your heart be filled 
with shame and sorrow? How, then, can we fail to 
be affected by the Lord’s love for us, when we see 
_ what He has suffered for us from pure mercy? Bring 
it home to yourself as a distinct fact, that God Him- 
self loves you with such an unselfish, infinite love; 
that He has voluntarily suffered what no merely — 
human being could suffer, that He might save you 
from your sins, from the cause of all your sufferings, 
and bestow upon you eternal and perfect blessed-— 
ness! Can you remain unaffected by such a view of 
the Divine character ? tok 

The common doctrine divides the Divine being into 
two persons. One is the embodiment of inflexible 
justice, is full of wrath against man. ‘The other is 
all love and mercy ; and thus the mind becomes dis- 
tracted between fear and love. ‘The one is looking ~ 
out for His law, and His offended majesty, and the 
consistency of His character; and the other, not 
solely for the sinner, but somewhat for His own glory. 
There is a strange mingling and cenfusion of character 
and motive, and action. ‘The idea of the Divine love, 
of the love of one being, and of one alone, the per- 
fectly pure and unselfish love for man, does not stand 
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out clear and distinct, as the only motive in the Divine 
mind, and consequently the effect which such a con- 
ception of the Divine character must produce is dis- 
sipated and lost. 

But the doctrines of the New Church divest the 
subject of every other consideration and motive than 
infinite love, and that love dwells in one Being alone, 
and it rests upon man alone; seeks man’s good alone, 
works for him alone, with infinite wisdom and power ; 
and never fails to do, at whatever cost of suffering 
may be necessary, all that infinite wisdom and power 
can do, to save and bless him. One being does not 
suffer to save'him from the wrath of another. But 
his Creator comes to him through the fiery path of 
sorrow, that He may deliver him from death, that He 
may draw him to His infinite heart, and pour into him > 
the blessings of eternal life. When this truth hes 
_ plain and clear in your own mind can it fail of its 
effect? Would it not do more to make you ashamed 
of sin, to fill your heart with sincere repentance, to 
lead you to shun every evil as a sin against the Lord, 
to put your trust in Him, and to do all in your power 
to assist Him in carrying out His purposes of love 
towards yourself and all men, than any motives of 
fear, or purchase, or vicarious suffering, to satisfy some 
legal technicality? I can conceive no motive more 
powerful to lead us to obey the Divine commandments 
and to live'an unselfish and heavenly life. 

But this view of the Lord’s sufferings not only sets 
forth His love in the strongest manner, but it magni- 
fies the law, and shows that the difficulty in the way 
of man’s salvation was not a merely technical or legal 
difficulty, but a real one, originating in the Divine 
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order, and inhering in the essential nature of man. 
The common doctrine of vicarious suffering is, practi- 
cally, only a scheme to evade the penalties of a Divine 
law while seeming to obey it. It assumes that no law 
can be maintained without penalties, and that itis of 
no essential consequence whether the penalty falls 
upon the transgressor or not, if only the full tale of 
suffering is inflicted.. This implies that the relation 
between sin and its penalties is entirely arbitrary; but 
if it is, the supposition is absurd that it- was necessary 

for the Lord to come into the world and endure such 
- extreme suffering to effect man’s salvation. The same 
arbitrary power that affixed the penalty could have 
set it aside. But, according to our doctrine, the 
penalty grows out of the violation, in the same way 
that pain follows the violation of physical laws. There 
was, therefore, no way of saving man from the penalty 
but by saving him from sin ; and there was no way of — 
saving him from’sin but by bringing the Divine life 
into direct contact with his diseased nature, and In- 
finite Wisdom saw no other way of doing that than 
the one revealed to us inthe Gospel. The law, there- 
fore, cannot be set aside or compromised by any sub- 
stitution or evasion. ‘The original declaration stands 
as immutable as God Himself. ‘The soul that sinneth, 
zt-shall die.” Sin is death. The Lord came to save 
us from sin, and therefore from death; and His life, 
as it is recorded in the gospels, shows us,:as clear as 
the sun in the heavens, that there is no escape from — 
spiritual death but in escaping from sin, in overcoming 
evil in ourselves. Our path to heaven, like His, hes 
through self-denial, through a life of devotion to others, 
through Gethsemane and Calvary. 
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The doctrines of the New Church also show far 
more clearly than any others that the Lord suffered 
for us. According to the prevalent doctrines He 
suffered for the Father as much, if not more, than He 
did for us, and there is often added the consideration 
of His own glory. © He suffered, it is said, to satisfy 
the demands of the law; but, according to our view, 
He suffered solely for us, not by way of substitution, 
not because there must be so much suffering for so 
much sin, but because the work He had to do involved 
the suffering. The principle is exactly the same as 
we see exemplified in human life every day. We 
suffer for others, not because God has decreed that 
there shall be so much suffering in the world to in- 
demnify Him for a violated law, and if one endures it 
another escapes it, but because we cannot help others 
without it. We labour for them and grow weary; we 
think for them, we watch over them, and ‘try to pro- 
tect them from evil with much painful interest. So far 
as we succeed in lifting their burdens from them, in 
keeping them in the way of truth and duty, our labour 
and weariness are not in vain. How much we suffer 
for our children; how much our parents suffered for us. 

_If you had been shipwrecked, and were lying upon 
a desolate shore, dying of hunger and cold, and some 
dear friend should reach you after incredible labour 
and pain, bringing you food and clothing; if he should 
carry you to his own home, and wait upon you with 
untiring assiduity until you regained your health, you 
could say with perfect truth he had suffered for you, 
and that if he had not suffered, your life could not have 
been saved. So Chnist suffered for us; and if He had 

not suffered and died no sinner could have been saved. 
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And yet His sufferings did not save us. They con- 
tributed nothing essential to our salvation ; and those 
who place their hopes of heaven upon that ground 
alone will be sorely disappointed. It may seem like 
a direct contradiction to say that Christ suffered for 
us; that if He had not suffered no sinner could have 
been saved, and yet that His sufferings contributed 
nothing essential to our salvation. But it is not. 

This is one of those important central points on 
which great principles turn, and become great truths — 
or great errors. It is, therefore, worthy of our careful 
consideration. ‘The point is this: While suffering is 
necessary to our salvation, it contributes nothing 
essential to it. It was what our Lord did for us that 
saved us, and not what He suffered. Suppose he 
could have assumed a human nature and glorified it, 
without suffering, He could have brought His life and 
power down to us in the same way, and with the — 
same saving efficacy that He has now; for it would 
have been the same life, and would have operated 
in the same way. His sufferings make it no more 
powerful, and no less. They do not affect the 
result in any way. If His sufferings and death 
were a penalty which He paid for sin, in man’s 
stead, as is commonly supposed, then they were the 
important and only essential thing in the work of man’s 
salvation. But if He came to remove our sins, to 
heal our spiritual diseases, to open our eyes, to give — 
strength to our palsied limbs, to raise us up from 
spiritual death by infusing His own life into us, it was 
the life we received that saved us, and not the pain it 
caused Him to do the work. If, as the Scriptures de- 
clare, He conquered our spiritual enemies, rescued us 
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from their power, and dispersed them, it was His 
victory over death-and hell that redeemed us, and not 
the agony of the conflict. If a soldier in battle, see- 
ing a sword raised to cleave down his friend, should 
interpose his own arm and receive the blow, it would 
not be the loss of his arm that saved the life of his 
friend, but the stopping of the blow. He would suffer 
long and painfully, he might become a cripple for his 
whole life; but his sufferings and privation did not 
save his friend, though he could not save him without 
suffering. If he could have parried the blow with his 
own sword the effect upon his friend would have been 
the same. The Lord did this service for us. He 
came between us and the infernal powers that were: 
destroying us. He received the blows aimed at 
humanity in His own bosom—blows which He could 
sustain, but which we could not, and thus He saved 
us from their fatal stroke. And though the sufferings 
were terrible beyond all human comprehension, yet 
they did not do the work of our salvation. It was 
His shielding us from the blow that saved us. 

Take another illustration, for I wish to make the 
principle clear: Suppose, as sometimes happened in 
the early history of our country, your children had 


__ been captured by savages, and carried to some remote 


place, and enslaved by them. Your parental love 
leads you to follow them and strive to rescue them. 
You leave your comfortable and pleasant home; you 
convert, it may be, all your property into money, that 
you may not want the means to purchase or bribe 
every necessary power to aid you; you travel over 
steep and rugged mountains, and through pathless 
woods; you cross dangerous streams; you endure 
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hunger and cold; you sink down, exhausted with the 
fatigue of the search; you rise up again and brave 
every danger ; you fight many battles with wild beasts 
and more ferocious savages; you sacrifice everything 
you possess, and, in the end, your labours and sacri- — 
fices are crowned with success. You find your chil- 
dren, and with desperate energy you smite their captors — 
and rescue them from their power, and return with 
them to your home. But your strength is wasted, 
your constitution is broken, and you never recover 
from the diseases caused by your exposure and fatigue. 
Now, what saved your children? Was it the fatigue, 
and hunger, and cold, and the terrible suffering of that 
long march, and your many furious conflicts with the 
savage captors of your children? Not in the least. 
Suppose you could have made the journey without any 
fatigue ; suppose you could have overcome every 
obstacle and every enemy without any exposure or 
pain, would you not have saved your children as 
effectually as you did with so much suffering? But 
man is so constituted that he cannot undergo such 
hardships and unnatural exposure without pain and 
terrible suffering. The suffering is therefore necessary. 
The children cannot be saved without it, and yet you 
can see that it contributes nothing to their rescue. 

So it was with our Heavenly Father ; His children 
had been seized by a savage foe, and carried into a 
hopeless bondage. Their eyes had been put out, and 
all their spiritual powers had been paralyzed, and they 
were on the verge of death. He had made every 
effort to save them ; He had sent letters and messen- 


gers to tell them how they might escape and findtheir 


way home, but all His efforts were of no avail. 
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“nally, He goes Himself. He employs the only pos- 
sible means of reaching them. He endures incon- 
ceivable agonies; lays down His life for them, and 
thus effects their ransom. Was it His sufferings, or 
His reaching them with His omnipotent arm, clothed 
with flesh, that saved them? There can be but one 
answer. His sufferings did not conduce in the least 
to the effect, but salvation was not possible without 
them. 

It is very natural to say that we are assisted or 
saved by the sufferings of those who give their strength 
and lives forus. They are the first and most pro- 
minent things that strike us, but it is only an apparent 
truth ; and when we construct theories of the Divine 
character and motives and methods of opera’ion upon 
these appearances, they lead us as far astray as it would 
“to form our theories of the universe upon the appear- 
ances of the heavenly bodies. The constant and 
eternal truth is, that we are helped or saved by others 
only by what they do for us; the assistance and life 
they bring to us. 

The doctrines of. the New Church do not therefore 
diminish in the least the merits of the Lord in effect- 
ing our salvation, but rather magnify and place them > 
in a clearer light, and trace them to their true cause. 
They teach us explicitly as words can express a truth, 
that the Lord became a sacrifice for us, and they teach 
_ how He became one. He was not sacrificed by the 
Father, as a substituted offering. He sacrificed Him- 
self. “I lay down My life for the sheep,” He says; 
“No man taketh it fom Me. I lay it down ot 
_ Myself.” ‘The sacrifice did not save us, but He never 
could have reached us without making it. While our 
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doctrines admit, to the fullest extent, all that the scrip- 
tures teach concerning the greatness of His sufferings 
and the absolute necessity for them, and the effect a 
true knowledge of their nature and cause must have 
upon the heart, when .they are correctly understood, 
they avoid all the difficulties which attend the theory 
of vicarious sufferings, of a transfer of character, and 
a substituted righteousness. ‘They preserve intact the 
Divine unity. God Himself came; the nature He 
assumed was called the Son. He glorified it, at the 
expense of inconceivable agonies; His love, His 
Divine, infinite, all-pitying love for man, moved Him 
to do it. He rescued us from inevitable death; He 
poured His life into the heart of humanity, and now 
He heals all our spiritual diseases,.when we obey His 
prescriptions. His life becomes our life when we 
voluntarily receive it. He saves us from our sins, and 
consequently from their penalty. His righteousness — 
becomes our righteousness, when we receive His truth 
into our understandings and life, as the sun’s light 
becomes our light when we open our eyes to its recep- 
tion., He dwells in us, and we become one with Him, 
and partakers of His own ‘peace and blessedness, so 
far, and only so far as we love Him. ‘Thus we havea 
doctrine of salvation in perfect harmony with the 
Divine unity, the Divine love and wisdom, with in- 
flexible justice, with the whole tenor of Scripture, and 
with the demands of enlightened reason; a doctrine . 
which reconciles all contradictions, and justifies the 
ways of God to man. 


LECTURE IT. 
SALVATION THROUGH CHRIST’S DEATH, NOT BY IT. 


HE death of Christ is the central idea in all the 
prevalent theories of man’s salvation. It is 

2 generally regarded as not only the crowning act of His 
great work of Redemption, but as the essential thing 
in it. To the Catholic, the cross has become the em- 
blem of Religion and Salvation, and the Protestant 
points to Calvary as the place where the full price was 
_ paid for his ransom from death. The burden of all 
religious teaching is the cross of Christ. Those who 
are inquiring the way to eternal life, are told that they 
can fine it only in the suffering and death of Christ. 
If they can believe that Christ died for them, and thus 
paid the debt due to Divine justice, and are willing to 
accept pardon from the Father for the sake of Jesus 
_ Christ, it is freely granted them, and their salvation is 
secured. ‘Thus Christians generally place their hope, 
and their only hope, of salvation in His death. They 
look to that; they rest upon that; that is their plea 
for mercy, and the only plea, they think, that will have 
any avail with Divine justice. They perpetually re- 
mind the Father that the debt, due to His justice for 
their sins, is paid; that they accept the payment as 
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due from them.. They claim the promise of acquittal ; 
and they beseech Him, not for their sakes, but for the 
sake of His suffering, dying Son, to have mercy upon 
them, and save them from eternal death. And the 
Saviour Himself is represented as joining with them in 
their plea as their great advocate. He holds up His 
hands pierced with the cruel nails, and points to His 
wounded side, to move implacable justice to com- 
passion, by a vivid exhibition of His suffering and the 
greatness of the price He has paid for human souis. 
If the plea is successful, the Father accepts the satis- 
faction made by the sufferings and death of the Saviour, 
and freely pardons the sinner. 

The idea of suffering and death is the central principle 
of this whole theory. According to it, our salvation 
is entirely due to them. ‘They constitute the Lord’s 
merits and righteousness, which He transfers to our 
account, and the grounds on which He claims our re- 
lease from punishment. The Father would not or 
could not forgive men, until the amount of suffering 
due to a violated law had been inflicted. The sacrifice 
must be made. Some victim must be offered. The 
debt must be paid to the uttermost farthing. 

If we acknowledge this theory to be true, which we 
by no means do, and that it accomplishes the results 
claimed for it, it still fails in one essential particular. 
It only saves men from the penalty of sin; it does not 
touch the sin itself. It is in no way applicable to it. 
The Bible everywhere declares, that the Lord came to 
save men from their szzs. Sin is one thing, and its 
penalties quite a different thing. The distinction is 
the same as that between disease and the pain it causes. 
The pain is not anything in itself; it is only an indica- 


SIN ONE THING AND ITS PENALTY ANOTHER. .49 


tion of the disease, and is caused by the obstruction 
the disease opposes to the orderly activities of the soul. 
The wise physician so regards it. He does not seek 
to operate directly upon the pain. He looks for the 
disease and seeks to remove that, knowing the pain 
will cease with its cause. 

It is possible to remove the pain in many cases, by 
the aid of chloroform and morphine, without removing 
the disease ; but it is only a mere temporary expedient. 
The disease is not affected by it, and the pain soon 
returns with increased power. There can be no per- 
manent relief except by the cure of the disease. So 
it is with man’s spiritual diseases, his sins. It would 
be of no permanent service to man to remit the penalty 
of his sins while the sin remained. It would not save 
him from spiritual death. Death is not punishment ; 
it is loss of life. If our Lord, by His sufferings and 
death, had made the most ample satisfaction to Divine 
Justice for man’s disobedience, so that, according” to 
the theory, God could be just and remit the penalty 
due to sin, it would not have removed a single obstacle 
in his way to heaven ; it would not have communicated 
to him a single truth, or heavenly affection ; it would 
not have contributed in the least to his salvation. He 
would have remained as dead in trespasses and sins, 
-as he was before the pardon was offered. It would do 
no more to make angels of men than it would make 
good honest citizens of all the thieves, robbers, and 
murderers in our country, to open the prison doors 
and bid them go free. | 
- Men have fallen into a fatal error in confounding 
sin with its penalty. They have mistaken the shadow 
for the substance, and have constructed theories of the 

D 


50° THE DEATH OF CHRIST 


Divine government and of human salvation upon it. 
Every one desires to be saved from suffering. But 
how few desire to be saved from sin. Men implore 
the Divine mercy to save them from the torments of 
hell; but how few pray to be delivered from the sins 
which cause the torments. The sins they love. They 
roll them as sweet morsels under their tongues. To 
give them up is to give up their life. It is cutting off 
the right hand, and plucking out the right eye. It is 
forsaking all to become His disciples. How many 
persons, do you think, sincerely and earnestly pray 
the Lord to forgive their: sins, not the penalty but the 
‘sin itself; that is, to assist them in overcoming and 
removing. every selfish and worldly and impure desire 2 
I fear not many. It is so easy to deceive ourselves, - 
and to think we are really desiring to be good, when 
we are only seeking to escape punishment, and to be. 
happy. | , ‘ 

The Lord’s mission upon the earth, His life, and 
sufferings, and death, had no special and direct refer- 
ence to saving man from punishment. He did not 
come to abrogate or evade His own law; He came to 
fulfil it. In His infinite wisdom He has so formed 
man, as a spiritual and a material being, that he can- 
not violate a single law of his organization without 
suffering the penalty. The penalty is good; it serves — 
a useful purpose, so long as the sin remains. It is 
just as useful now as it ever was, and it will be just as 
useful in the spiritual world as it is in this world. He 
came to save us from sin and death. 

This mistaking the penalty of sin for the sin itself 
has been one of the most mischievous and destructive 
errors in theology. It has diverted the minds of men 
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from the true object of their attention, and fastened 
them upon a mere .abstraction; upon the shadow 
instead of the substance. It has led men to fear 
punishment rather than sin, pain more than disease, 
and to implore the Lord to save them from imprison- 
-ment and death rather than the sins which lead to 
them. It has taken the whole subject of man’s re- 
lations to the Lord out of the established order and 
harmony of the Divine methods, and substituted a 
mere legal fiction for it; an abstruse and artificial 
technicality, which bewilders the mind, outrages the 
reason, and changes the plain and simple precepts of 
the Gospel into abstruse and groundless abstractions, 
and ends by representing the Lord as practically evad- 
ing His own law, under the pretence of fulfilling it. 

If any man will take his Bible, and while reading it 
keep in mind that when the Lord says sin He means _ 
sin and not punishment, and that sin is the inversion 
and total derangement of his spiritual organization, 
and not merely evil desires, false opinions, and wicked 
acts; that it is a disease involving the whole spiritual 
form—a disease which must be cured, or it will result 
in spiritual death, and for ever exclude him from all 
the delights and joys of spiritual health, which are 
heavenly peace and blessedness; he will have no 
difficulty in understanding what he must do to be 
saved, and why it was. necessary to his salvation, that 
the Lord should come into the world, and suffer, and 
die. ‘The reason is as plain as it is for calling a sur- 
-geon when you have broken your bones. Keep your — 
thoughts fixed on sin as sin—as impure, selfish, and 
worldly affections brought into action, or longing for 
opportunity to gratify their lusts; and remember that 
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our Lord came to save men from these evil affections, 
and you will have no more difficulty in understanding 
what relation His sufferings and death have to your 
salvation, than you have in understanding what relation 
the weariness, the painful and often. repulsive labour 
of those who watch over and minister to you in sick- 
ness, have to your recovery. 

The Lord could not come into this world and reach 
humanity without assuming a human nature and a 
material body. Whenever He had appeared to men 
before, their spiritual sight was opened, and they saw 
Him in the spiritual world. That revelation of Him- 
self answered His purpose, at that time, in that state 
of humanity ; but when.man had fallen so low that he 
could not be reached in that way, the Lord could 
gain no access to him except through the matenal 
body ; and then He assumed that. And He did it 
according to His own laws. He came into this world 
as every soul or spiritual being comes into it. The 
nature He assumed, however, was imperfect, full of 
hereditary evils. There were no human natures in 
this world, at that time, that were not full of evil. 
Consequently, the humanity assumed from Mary was 
not a perfect medium between the Divine within and 
man, and .He immediately set about the work of 
making it a perfect medium. 

This human was subject to all the laws that every 
merely human being. is subject to. It needed the 
same attention and tender care that every infant needs. 
It learned truth as every child learns it. “And Jesus 
increased in wisdom and stature, and in favour with 
God and man.” He violated no laws of physical or — 
mental growth. Every step, from His conception to 
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His resurrection, was ordered by infinite wisdom, and 
taken with direct reference to its bearings upon the 
great work of redemption. He was always ‘‘abont 
His Father's business.” The assumed nature was 
always controlled and directed in every particular in 
the best way to make it a perfect medium for accom- 
plishing the Divine purposes.of love to man ; to pre- 
‘pare it to become a perfect mediator between God 
andman.- | 

A part of this work could not be accomplished with- 
out suffering; without the most intense and awful 

agony. It required the death, or the entire dissipation 

and destruction of the evil life or nature He assumed 
from Mary, and this could not be fully accomplished 
without the death of the material body. His death 
was not, therefore, the whole of the work of redemp- 
tion, nor the principal part of it. It was only the final 
scene in the great drama. The work of redemption 
was finished with the last cry of agony. Everything 
that was imperfect in form or tendency; everything 
that was merely natural; everything that was too weak 
to bear the full pressure and intense ardours of His 
Divine love; everything that obstructed His wisdom, 
or in any respect failed of perfect union with the Divine 
within, called the Father, was put off. The nature He 
assumed became glorified and Divine. Thus it became 
the perfect mediator, the perfect instrument for com- 
municating the Divine life to men. 

The life He laid down was not merely the death of 
the material body for three days. It was the death of 
every evil tendency in the nature assumed. It.was a 

‘gradual, and sometimes a most painful, work, It was: 
laid down for us because the Divine could not fully 
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and effectually reach us without it. But it was not 
the laying down of His life that saved us, though we 
could not have been saved without it. Our Lord 
declares the real truth when He says, “ Because I live 
ye shall live also.” His sufferings and death are the 
merely negative side of His work. They were neces- 
sary though incidental effects. They are the most con- - 
spicuous and striking part of the work, as the flash and 
thunder of a cannon are the most conspicuous effects 
of its discharge, and are so necessary to it, that it can- 
not be fired without them; and yet they contribute 
nothing whatever to the effect of the ball. The Lord» 
saved us by coming to us, by ministering to us, by 
bringing His divine life so near to us that by touching 
as it were the hem of His garment, the garment of 
flesh, virtue could flow out of Him and ‘heal us. The 
human nature, when glorified, became the Mediator ; 
it opened up the way by which the only saving power 
in the universe could reach us. 

Now, keeping the real work He accomplished for 
us distinctly before us, we can further see in what 
sense He became a sacrifice for us; how His blood 
was shed for us, and cleanses us from sin. 

The word sacrifice has two meanings. Its original 
and true meanihg is, to make sacred or holy; its com- 
mon meaning, is the surrender of something that is 
dear to us, for the good of others, as we sacrifice our — 
time, money, strength, comfort, and life, for others, or 
for some ideal or. real good ; our Lord was a sacrifice 
for us in both these senses. His sufferings and death 
were a.sacrifice for man. Every privation He accepted, 
_ every temptation He endured, every pang He suffered, - 
was a sacrifice for us, in the same sense that every; 
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thing we suffer for others is a sacrifice for them. He 
laid down His life for us, or what is the same thing, 
He sacrificed. His life for us. It is also in perfect 
accordance with the fact, to say that God sacrificed 
His Son for us, if by God we understand the Divine 
Being who assumed a human nature, and not a distinct 
person ; and by His Son the nature assumed. ‘The 
Divine, the Father, did sacrifice the Human, derived 
from and born of Mary. He put off, He offered up, 
He laid down, or utterly destroyed, this merely human 
and evil life, as the priest sacrificed the animals upon 
the altar. . 

But He was not sacrificed instead of us. We were 
dead already, Humanity had lost all truly spiritual 
life. It was not for the purpose of making any satis- 
faction to offended justice, and bearing a penalty due - 
to man, but to do a work necessary to his salvation. 

He was also a sacrifice for us in the true sense of 
the word. It is generally supposed, ‘that when a 
person brought an animal to be sacrificed, it implied 
an acknowledgment that he deserved to be treated as 
_ the animal was about to be; that as the animal was 
to suffer death, so the offerer deserved to suffer dam- 
nation. And as he was required by the law to lay 
his hands upon the head of the victim, this was sup- 
posed to imply the transfer of his guilt from himself to 
the animal; which, therefore, was accepted in his 
place to appease by its death the anger of God.” As, 
however, it is palpably evident that the death of an 
animal is a trifling substitute for the damnation of a 
human being, it is supposed, after all, that the sacrifice 
of the animal had nothing to do with the deliverance 
of the sinner, except as symbolizing the death of the 
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Lord Jesus Christ, who is regarded as the great victim 
to whom were transferred, though innocent Himself, 
the iniquities of the whole human race, or at least of 
such of them as are saved, and who, in His sufferings 
on the cross, bore all the punishment which was due 
to them. 

But this is a total misconception of the nature and 
meaning of the ‘sacrifice in the ceremonial worship: of 
the Jews. The animals sacrificed represented the 
affections of the one who offered them, or of the people 
for whom they were offered. Killing the animal was 
no part of the sacrifice, but simply a necessary pre- 
paration for it. The sacrifice itself is repeatedly de- 
clared to be ‘‘most holy.” The burnt-offerings and 
sacrifices represented the entire devotion and consecra- 
tion’of all our affections and thoughts to the Lord. 
They were offered to Him to represent the constant 
truth, that we ought to love the, Lord with all the 
heart; that we ought to present our affections and 
thoughts, and as the apostle says, our bodies, as a 
living sacrifice to the Lord. They implied also the 


acknowledgment that all our good affections and true | 
thoughts come from the Lord. In a word, they were ~ 


intended to represent and constantly set forth the 
eternal truth, that all we have and are, that is good 
and true, is the Lord’s free gift, and that every spirit- 


ual.and natural faculty ought to be consecrated to His: 


service, by employing it in the service of humanity ; 
and that we ought to put away and shun, as a sin 


against God, every evil affection and false principle 


and wrong act, which in any way hinders this offering 
of acceptable worship. 


In this highest and true sense of the term, our Lord _ 


- ye 
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was a sacrifice for us. He declared of His disciples, 
for their sakes, ‘‘I sanctify myself that they also might 
be sanctified through the truth.” He purged the 
nature He assumed of every hereditary defilement. 
He dedicated:and consecrated it to the purposes of the 
Divine law—to the salvation of man. He madeit the 
perfectly pure and fit medium of communicating His 
Divine life to men. He made it Divine, so that it 
became the perfect embodiment of His infinite per- 
fections—became one with His essential nature before 
He came into the world. And now this Divine 
Humanity ever liveth to make intercession for us. 
From it we now receive all our power to shun evil and 
to do good. | 

It is impossible for us adequately to conceive how 
entire and perfect this sacrifice was. But we can form 
a true idea of its nature from an analogous work in 
ourselves. When we’ have learned the truth and 
begin to act from heavenly motives, we find much in 
ourselves that lies in the way of fully carrying out our 
principles in every relation of life. There is much in 
bodily appetites, and natural passions, and evil habits ; 
many things in our relations to others, that tend to 
obstruct: and thwart our purposes. To overcome 
these evils and falsities, and put them away, requires 
much labour and painful struggle. But we are deter 
mined to make every power and possession sacred to 
the attainment of the one end. We strive to put away 
all that opposes it, to, train and discipline and bring: 
under perfect control, every faculty, and make it con- 
tribute its share of service to the general result. 
_ In this sense our Lord became a sacrifice for us. 
His sole object in the creation of man was to make 
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him happy by communicating His own life to him. 
He had consecrated everything in the universe to this 
end. Sin interposed and threatened to defeat His 
purpose of love. Now He sacrifices or makes sacred 
everything to the removal of sin. He provides Him- 
self with all the means necessary to accomplish His 
ends, and He sacrifices or makes them sacred to their 
attainment. He lays down His life, that He may take 
it again in a form perfectly adapted to defeat the 
powers of evil, and pour a new tide of life into the 
dying soul of man. ‘This.is the true and perfect sacri- 
fice ; and in this, as in, all other respects, He is our 
perfect exemplar. He does this to help us to over- 
come and put away our sins. We must co-operate 
with Him in His efforts to do this great work in our- 
selves and in others. He makes all His infinite 
- faculties sacred to our good in the same way, that we 
must make ours sacred to the good of others and to 
His Goon. | 

But it may be asked, how does this view of the sub- 
ject agree with the declaration that we are saved by 
the blood of Christ? that He purchased us with His 
own ‘blood? that we are “justified,” “ propitiated,” 
“redeemed,” “ brought nigh,” and “saved” by His: 
blood? I answer, that it perfectly harmonizes with 
it in whatever sense the term “ blood” is used. 

_ By the blood of Christ, the apostles generally mean 
His sufferings and death; and this is doubtless the 
meaning generally attached to the word by Christians, - 
If we understand it in this sense, we have already 
explained how we are saved by it. The work He 
came to do could not be effected without’ the shedding 
of His blood. ‘The infirmities or evil tendencies in 


x 


WHAT IS MEANT BY HIS BLOOD. 59 


the humanity He assumed could not perfectly be-put 
off, and the human nature made Divine, without the 
entire dissipation of everything that was not perfectly 
homogeneous with His Divine nature, and this great 
change could not be effected without His sufferings 
and death, without the shedding of His blood. 

We must understand it in the same sense that we 
use the words when we say that it is sometimes neces- 
sary to die for our country. When enemies attack us 
with weapons destructive to natural life, we must meet 
them with the same weapons ; and in a such a conflict 
it igimpossible to avoid wounds and death; and it is 
common to say that the country is saved by the blood 
and death of those who fall in battle: But every one 
can see that it is not their blood and death that saves 
their country, but their victory. The country is saved 
by the wounds and death of their enemies. 

Theologians have seen that this is the inevitable 


-. result of this reasoning, and some have accepted it, 


and have held that God regarded Christ as His enemy, 
and poured upon His innocent head the full measure 
of the indignation -and wrath that was due to the, sin- 
ner. But, that a Being of infinite love, and wisdom, 
and truth, could pretend that His Son was guilty when 
He knew He was not; and punish Him‘as though He 
were really an infernal rebel against His righteous gov- 
ernment, and guilty of all the foul crimes of a perverted 
and corrupt humanity, when He knew that He was as 
innocent and spotless from any stain of guilt as Him- 
self, is a doctrine so repugnant to reason, so contrary 
to every principle of justice, and derogatory to the Di- 
- vine character, that it would seem to be only necessary 
to state it to cause a prompt and indignant rejection. 
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But the Lord’s blood has another and more impor- 
tant meaning than His sufferings and death, a mean- 
ing which avoids all these difficulties, and explains 
many passages of the Word which otherwise have 
only a remote and doubtful signification. A com- 
parison between the effects “attributed in the Bible 
to the Lord’s blood and to the Divine Truth will 
show them to be identical. 


I. Blood and truth are both declared to be the 
instruments of life. Blood bears the same relation to 
the body, and perforrns the same offices for it, that 
truth does for the soul. The Lord says, “‘the blood 
is the life of the body.” ‘The life of the flesh is in 
the blood.” ‘‘ Be sure thou eat not the blood, for the 
blood is the soul or life.” So the Lord says in John, 
“The words I speak unto you, they are spirit and 
they are life.” When the young man asked Him what — 
he should do to be saved, He replied, “‘ If thou wouldst 
enter into life, keep the commandments,” attributing 
to the commandments or Divine truth the power of 
giving life. And, again, He declares, “ Except ye eat 
the flesh of the Son of Man, and drink His blood, ye 
have no. life in you. Whoso eateth My flesh and 
drinketh My blood hath eternal life.” Many more 
passages might be given to the same effect. But these 
are sufficient: to establish the general principle, that 
blood and truth both refer to life, and in relation to it 
have the same meaning. 


If. Again: Both blood and truth are declared to be ~ 
the means of conjunction with the Lord. We become 
united to the Lord, one with Him, by keeping His 
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words, having His words abide in us, by doing His 
commandments. The same effects are attributed to 
eating His flesh and drinking His blood. Inasmuch as 
blood means the same as the Divine truth proceeding 
from the Lord, and by its reception by man conjtnc- 
tion with the Lord is effected, therefore blood was 
used to represent and sanction both the old and new 
covenant, and it is called the blood of the covenant. 
Covenant means coming together, agreement, conjunc- 
tion. All covenants between man and man, and be- 
tween man and the Lord, are effected by truths. The 
conditions of the covenant are statements of fact or 
truths, to which both parties assent. When the Lord 
instituted the Holy Supper He used wine, which has 
the same representative meaning as blood. ‘He 
took the cup and gave thanks, and gave it to them, 
saying, Drink ye all of it, for this is My blood of the 
New Testament (or covenant) which is shed for many 
_ for the remission of sins.” Blood is also called the 
blood of the covenant in Exodus and in many other 
places. When solemn covenants were made between 
the Lord and His people, blood in some form was 
used. And it was used because it represented the 
truths by which the covenant was made. 


III. Many other points might be mentioned in 
which blood and truth mean the same thing; but I 
have time to refer to but one, which has a more 
special bearing upon our subject. Blood and truth 
are both said to cleanse and sanctify. It was from 
this signification of blood that it was used in sancti- 
fying those persons and things which related to Divine 
worship among the Jews. ‘The blood of Jesus Christ, 
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it is said, cleanseth from all sin. ‘The robes of the 
redeemed, whom John saw, were washed and made 
white in the blood of the Lamb. He also calls upon 
the seven churches ‘‘to give glory and dominion to, 
Him who’ hath loved us and washed us from our ‘sins 
in His own blood.” 

Precisely the same effects’ are attributed to the 
truth. ‘Thy word,” says the Psalmist, ‘is very 
pure.” The Lord addressing His disciples, says: 
fe -Ve-are clean through the word which I have spoken 
unto you.” “Sanctify them through Thy truth. Thy 
word is truth.” The office of the Holy Spirit, the 
sanctifier, He declares to be to guide men into all 
truth, thus plainly declaring that blood and truth have 
the same cleansing and purifying power. 

Now, no one supposes that the material blood shed 
upon the cross cleanses from sin. All persons, what-_ 
ever may be their doctrine, agree that it is not the 
blood itself, but what it represents, that saves us. 
But we are saved by being cleansed -from. sin; by 
being cured of our spiritual diseases, and by the appli- 
cation of the Divine life to the dying soul. ‘To have 
a true knowledge of God, and to live according to 
His commandments, is eternal life. And our Lord 
declares that He came to give us this knowledge, and — 
that He is the way, the truth, and the life. If the 
Lord’s blood represent the Divine truth, you can see 
how periectly all that is said concerning it harmonizes 
with all He says concerning His own mission, and 
with a rational and scriptural view of the real work 
He came to perform, and the means by which that 
work is effected. The shedding) of His blood is not, 
therefore, an awful penalty rendered to a vengeful 
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justice; it is the pouring out of His truth and life 
into the understandings of men. It is shedding it as 
the sun sheds His light and heat. We can also under- 
stand what is meant by drinking His blood, and why 
we must do it, or we can have no life in us; how we 
are washed from our sins in His blood, for it is the © 
same declaration that is made in another form when 
He says, ‘“*Ye are clean through the word which I 
have spoken unto you.” , 

There is not a single sentence in the Bible, from 
Genesis to Revelation, that is not in perfect harmony 
with the doctrine of the Lord’s sufferings and death 
which.I have attempted to set forth toyou. Itimplies 
no contract, no implacable and enraged Deity, no 
legal technicalities, no division of the Personal Unity 
of God, no sacrifice of the innocent for the guilty, 
and consequently no offence against reason; no im- 
possible transfer of righteousness, no vicarious suffer- 
ing, and no vicarious goodness. Our Father Himself 
comes down upon the earth, as the Good Shepherd in 
search of His lost sheep, and He comes in the only 
way He could come; He endutes all the labours that 
the work demands; He suffers all the temptations and 
_ agonies that are inherent in the work; He subdues 
all the enemies that oppose Him; He finds his lost 
children blind, naked, starved, in prison, diseased, 
dying, and He opens their eyes; He clothes them, 
He feeds them with his own flesh and blood—His 
love and truth ; He throws open the prison doors; as 
the Great Physician, He heals their diseases; the only 
source of life; He gives them life. Could infinite 
love do less? Could infinite power do more? How 
beautiful, harmonious, complete, is this view of the 
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Lord’s sufferings and death ; how consistent with it-— 
self, with infinite love and wisdom, with human reason, 
with the wisest and purest love in human hearts, “God 
was in Christ, reconciling the world unto Himself, not 
imputing their trespasses unto them.” 


LECTURE IV. 
THE ASCENSION AND MEDIATION OF THE LORD. 


HE Lord.came into this world to save men. He 
left it for the same purpose, and His departure 
was as necessary to the further progress of His work 
as His coming. He came into this world in the only 
way that it is possible for a spiritual or a Divine Being 
to come into a material world and meet men, face to 
face; and that is by clothing Himself in the same 
garment of flesh they wear. ‘‘ He came out from the 
Father, and came into this world,” not as a son leaves 
a father in one place, and goes to another; but asa 
man’s material body comes out from his spiritual body, 
is formed byit, is its image and likeness in clay; as every 
act of the material body comes out from the affections 
and thoughts. The Father did not send the Son as 
one person sends another, but as the soul sends forth 
its acts, as the sun sends forth planets from his glowing 
heart. Neither did the Father become the Son; the 
Divine was not changed into the natural. It clothed 
itself with a natural body, but still remained entirely, 
though not personally, distinct from it. We must 
keep our thought fixed upon one person, and only 
one, whatever changes and actions may be described. 
Neither must we admit the idea that the Lord left 
one place and went to another, when He came into 
E 
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this world. He came down from heaven, but it is not 
said that He left Heaven. As a Divine Being, He 
filled all the heavens and all worlds with the same or 
a much greater fulness, after the assumption of a 
human nature, than before. Owing to the imperfec- 
tion of human language, it is impossible to express — 
these Divine and spiritual truths fully; but science 
and our own observation teach us many things which 
very clearly illustrate them. Many persons find it 
difficult to understand how Jehovah Himself could 
come into the world by clothing His Divine with a 
human nature. They think He must have been shut 
up in that nature—that He must have left heaven. 
This could not be, for He is, and always has been, 
Omnipresent. The real object of the incarnation was 
to make Him more sensibly present upon the earth. 

Science teaches us that the planets were created 
from the sun. ‘They are the, pure substances of the 
sun come down to earth, or changed into gas and rock. 
But the sun has left no place in the process of crea- 
tion. It is the same source of heat and light, and 
shines with undiminished splendour. When our affec- 
tions come down into thoughts, words, and deeds, they 
leave no place; they remain where they were before. 
They have not lost their character or form as affec- 
tions; they have clothed themselves with material 
garments, but they still remain the same. In an 
analogous way the Divine was not changed into the 
human, but clothed itself with it. It lost none of its 
proper power, but, by clothing itself with a human 
nature, it could act with more power in the lower 
planes of existence. 

As the Lord came into the world by taking upon 

Himself our nature, so He departed from it by dis- 
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carding all that He received from Mary. As He was. 
in the world before the incarnation as truly as He 
was after it, though not in a form appreciable by the | 
human senses, so He was in the world after His ascen- 
sion, and is now, more fully than before it; though 
we cannot see His face or hear His voice, yet, as I 
shall show hereafter, He can now operate more power- 
fully upon men than He could if He had remained 
bodily present among them. 

Before we can gain a true idea of the nature of His 
ascension, it is necessary also to know what is meant 
by ‘‘descent” and ‘‘ascent” when applied to the Lord. 
They do not mean any change in space, but a change 
in state. From the will to the understanding, from 
the thought to speech and deed, is down; from spirit 
to matter is down. And conversely from matter to 
spirit ; from the body to the soul, is up.. ‘The Lord’s 
ascension, then, was not through space to some region 
above us in the sky. It consisted in the glorification 
of: His human nature, or making it Divine. When 
men pass from this into the spiritual world, they leave 
the material body behind them. But suppose it was 

gradually dissipated, and a spiritual body substituted 
in its place. In that case, we as material beings 
might be said to have ascended to the spiritual world 
or to a spiritual state. 

The Lord’s return to His Father was effected by 
putting off all the maternal human; all that was 
material and not homogeneous with His Divine and 
essential being ; and substituting in its place Divine 
substances and forms from Himself. Thus He made 
His human nature Divine ; the merely human natural 
became a Divine natural. When this change was fully 
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effected it was impossible to manifest Himself to the 
natural senses of men. 

The Lord was never seen, after His resurrection, 
with the natural eye. A careful examination of all 
the instances recorded of His manifestation’ to His — 
disciples and others, before His final ascension, will 
show conclusively that they saw Him with the 
“spiritual and not with the natural eye. He really left 
the earth and the natural presence of men when: He 
was laid in the sepulchre. Afterwards He was seen 
only with the spiritual eye, in the spiritual world, as 
the prophets saw Him, as the angel of Jehovah before 
His coming. Finally, He passed out of the spiritual 
world in the same way that He had passed from the 
material world,“ up to where He was before,” above 
the heavens to perfect union with the Father. The 
assumed nature became Divine, became one with the 
essential Divine that assumed it. We do not mean 
by this, that the Divine humanity became the same 
as the infinite essence, that it was merged into Jehovah 
and became identical with Him. On the contrary, 
the glorified humanity remains as distinct from the ~ 
Divine essence called Jehovah, as man’s body is dis- 
tinct from his soul, and yet it was perfectly homo- 
geneous with it; acted in perfect harmony with it ; 
was capable of receiving and possessing in itself, 
all the infinite peweedond of the Divine essence. 
And thus it became the perfect medium of com- 
municating the Divine truth to men. ; 

The change that took place in the Lord by the 
glorification of. His humanity was perfectly analo- 
gous to that which would take place in man, if the 
material body should become so purged of its earth 
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ness ; so refined, purified, exalted, that it acted in 
full harmony with the spirit ; that it became one with 
it ; moved spontaneously and fully to every desire of 
the will and thought ; was the perfect medium of every 
affection, and accurately executed every demand of 


thesoul. What such a body would be to man’s spirit, . 


the Divine humanity is to the Father, the Divine es- 
sence. By putting off all that was not at one with the 
inmost Divine, the Lord necessarily put Himself out 
of the world ; He ascended to His Father. 

Now we can see why He said to His disciples, “It 
is expedient for you that I go away ; for if I go not 
away, the Comforter will not come unto you ; but if I 
depart, I will send Him unto you.” The Holy Spirit, 
which our Lord declares is the Spirit of truth or the 
Divine truth, could not flow freely from the humanity 
until those changes had taken place in it which would 
render it invisible to men and even to angels. It 
must become so purged of every material dross, so 
purified and exalted, that it could not be cognizable 
by the natural senses ; that it could become the per- 
fect embodiment of that Divine life which is the 
fountain of all life, and the medium, the instrument of 
conducting that life down to earth; the Mediator 
between God, the essential Divine, and man. When 
the human nature became Divine, and consequently 
one with the essential Divine as it existed before the 
incarnation, the Spirit of truth flowed through it, with- 
out any obstruction, and operated directly upon the 
spiritual natures of men to guide them into the way of 
truth. “When he, the Spirit of truth, is come, he will 


guide you into all truth.” “ He shall receive of mine 


and show it unto you.” 


7° THE FATHER AND THE SON. 


One great difficulty we all have in gaining a clear 
knowledge of this most profound subject, consists in 
keeping out of our minds the idea of a personal dis- 
tinction between the Father and Son. We are prone 
to place them side by side, as they are not, rather 
than one within the other, as they are. Most persons 
do not find it so hard to avoid thinking of the Holy 
Spirit as a distinct person, because they do not attach 
much idea to the Spirit. It is, however, absolutely 
necessary to a true knowledge of the Lord, and of our 
relations to Him, to hold fast to the idea of His per- 
. sonal unity ; and we shall not have so much difficulty 
in doing this, if we think of the Father as dwelling 
within the Son—as the Lord says He does—as the 
souls dwells in the body. 

Having stated the doctrine that the Humanity 
glorified became the Mediator between God and 
man, let us glance back a moment at some of the 
steps by which we have reached out present position. 

Our Heavenly Father, in whom we live and move 
and have our being, finding that His children had 
departed so far from Him, and had done such vio- 
lence to their own natures that they had excluded 
Him from all’ the higher planes of their life, had 
rendered themselves incapable of receiving life from 
the Divine as it is in itself, and were on the point 
of breaking entirely away from Him, and thus of. 
perishing as natural beings even, determined, from. 
His great love for them, to clothe Himself with a 
nature similar to their own. 

He made them, originally, in His own image and © 
likeness, and now that they had lost it, He puts on 
their image, perverted as it is, that He may draw 
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near to them without destroying them; that He may 
reach them, and by tne action of His own Divine and 
infinitely perfect life upon that fallen nature, restore it 
to its original perfection ; nay more, make it Divine, 
and through it, thus exalted to perfect union with 
Himself, and so modified and adapted to man’s con- 
dition that it could operate directly upon him, pour 
the full tide of His regenerating and life-giving power 
into man’s soul. This work He accomplished, and 
this poor fallen nature is now a Divine humanity, 
having life in itself, and capable of acting in perfect 
union with His essential nature before the incarnation. 
And the life which flows through it—call that life by 
whatever name you please—the Comforter, the Holy 
Spirit, the Spirit of Truth, the bread and water of life, 
or the Lord’s flesh and blood—becomes modified by 
the humanity, partakes of its Divine and human nature, 
and, as it falls upon and penetrates man’s soul, spends 
its whole efficacy in putting off from his nature all 
that is not homogeneous with itself. It regenerates, 
recreates us in its own image and likeness, and, con- 
sequently, in the likeness of the Divine humanity, and 
restores to us our lost perfection. . 
This Spirit is not a mere abstract influence. It is 
substance and form. The glorified Humanity says, 
“He shall receive of mine and shall show it unto 
you;” that is, He shall receive of my nature, of my 
character. It is the blood of the Lamb that cleanses 
us from all sin. “ When He is come, He will reprove 
the world of sin, of righteousness, and of judgment.” 
It is the water of life, which becomes a well of water, 
springing up into eternal life in every heart which re- 
ceives it. It is the bread of life which cometh down 
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from heaven, that man may eat thereof and notdie. It 
isthe Divine truth which sanctifies us and fills the under- 
standing with heavenly light. When it has once gained 
a lodgment in our hearts and begun its work, it is 
the Lord dwelling in us and we in Him. It is a 
heavenly, a Divine life, germinating within us. By its 
instrumentality the Divine life made human dwells in 
us, as the Father dwells in the humanity which He 
assumed and glorified. And when its work is fully 
completed in us, when, by its assistance constantly 
given, we have laid down our natural evil life, as the 
Lord laid down His; when we have been born again 
by the regenerating influences of this Holy Spint; . 
when we have been created anew into His image and 
likeness, then we, shall become the sons of God; then 
the Divine. humanity will dwell in us as the Father 
dwells in the humanity. ‘I in them and thou in Me,” 
and we shall “ all be made perfect in one.” | 

Now our heavenly Father has once more reached 
us, and begins to draw us towards Himself. He dis- 
perses our enemies. He surrounds us with the sphere 
of His own life. He lifts us out of the pit, and out 
of hell itself. He throws wide the prison doors. He 
Opens our eyes; He unstops our ears; He bids us . 
stretch forth our palsied arms. ‘‘ He makes the lame 
man leap as a hart, and the tongue of the dumb sing.” 

Is not this redemption by His blood? _ Is not this 
reconciliation and salvation? Is not this an atone- 
ment? A real coming together, a real unity? It is 
no mere moral influence theory; it is no satisfaction 
or governmental theory ; it is no disentanglement of 
merely legal difficulties; it is no contract between three 
parties who are yet but one; it involves no verbal 
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quibbles, calling men good when they have only been 
saved from the just deserts of their sins by the punish- 
ment of the innocent. The sin itself is forgiven, that 
is, given up; it is remitted, that is, rejected, cast out 
from the soul. Man is purged of the corruption of 
sin by the blood of Christ; for the Spirit of truth is 
that blood which He has shed, is now shedding, and 
ever will shed for the regeneration and life of men. 
The Lord’s merits are not transferred to our account, 
as the merchant transfers accounts in his ledger, but 
His life is transferred into our souls and ‘becomes our 
life, not by a legal fiction or any metaphysical subtilty, 
but by its reception into our wills and understandings, 
into our thoughts and deeds. It becomes our life, as 
the bread we eat and the water we drink become the 
bone and muscle, the flesh and blood, the substance 
and strength of our material bodies when they are in- 
corporated into our forms. 

Having thus endeavoured to follow our Lord and 
Saviour in His ascent from the conscious natural 
presence of men, we are prepared to consider more 
fully His subsequent relations to the human race. 

It is said in the Gospel according to Mark, ‘So, 
then, after the Lord had spoken unto them, He was 
received up into heaven, and sat on the right hand of 
God.” Connecting this statement with another made 
by the Apostle to the Hebrews, where it is declared 
of Jesus that “ He is able to save them to the utter- 
most that come unto God by Him, seeing He ever 
liveth to make intercession for them,” theologians 
have drawn the conclusion that the Saviour is literally 
seated on a throne at the right hand of God the Father, 
where He acts as our advocate with the Father, inter- 


74 FALSE VIEW OF INTERCESSION. 


ceding with Him for sinners, and endeavouring to per- 
suade Him to spare them and forgive them their sins ; 
by which they mean, to remit the penalty due to their 
sins. .There has been a difference of opinion upon 
the subject whether He supplicates.the Father in 
words or not, some contending that He does, and 
others that He does not. Some have held that His 
mere presence before the Father was sufficient, because 
it perpetually reminded Him of the sacrifices He had 
made, and of the rights He had acquired by virtue of 
them. Some argue that His wounds perpetually bleed, 
and at the sight of them the Father’s wrath is mitigated. 

But this silent presence and obvious evidence of 
His sufferings are not sufficiently dramatic and effec- 
tive to satisfy many minds, and He is sometimes re- 
presented as standing before the Father, and holding 
up His hands, and pointing to the wound in His side, 
and uttering the most moving appeals, to induce Him 
to spare the sinner. This gross conception of the 


Lord’s mediation has, doubtless, become much modi- 


fied by the most intelligent minds; but the belief is, 
no doubt, general in the Christian Church that the 
Saviour does intercede for us with the Father, as a 
person intercedes with a king or an executive officer 
for some favour. But this idea of our Lord’s media- 
tion involves many difficulties, not to say absurdities. 
It brings before the mind two distinct persons of re- 
markably diverse character, who are still the same in 
essence and substance; both have the same ends, and 
must be actuated by the same motives—are, indeed, 
one; and yet this intercession and exhibition of suffer- 
ing are necessary to move the Father to do what He 
had promised to do, what He desired to do, what He 
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had graciously given His own Son to enable Him to 
do, and still preserve His consistency of character. 
Surely it would seem as though there could be no need 
for mediation or intercession in such a case as this. 
And, doubtless, it is only the theory that demands it; 
for what would be the use of a mediator and interces- 
sor if he had no occasion to exercise the functions of 
his office P 

Again: If our Lord ascended to heaven with a 
material body, heaven must be a material place, for a 
material body cannot go into a spiritual world. “Flesh 
and blood cannot inherit the kingdom of God;” and 
it would not be a fitting abode for angels and pure 
spirits, much less for the Father.Himself. 

Furthermore, how could a being with a material 
body sit down at the right hand of a spiritual, or of a 
Divine Being? The doctrines which teach the neces- 
sity for this gross, legal mediation, and which declare 
that all our hopes of salvation rest upon it,’even after 
satisfaction has been fully made, declare, also, that 
God has neither body, passions, nor parts; and those 
who accept them consider it derogatory to His infinite 
nature to attribute to Him any form, much more the 
human form. How then could the Saviour sit at His 
right hand, if He has no right hand? ‘The literal 
meaning, then, cannot be the true one, according to 
the common ideas otf it. 

Indeed, the prevalent:doctrine of our Lord’s present 
mediatorial work is, encumbered with innumerable 
difficulties, and after all, according to the theory which 
demands it, there can be no necessity for it. For, 
according to this theory, a full satisfaction has been 
made: the demands of the law have been satisfied, 


76 ABSURDITY OF THE COMMON DOCTRINE. 


and all that the sinner has to do is to accept pardon 
on the terms offered. Where is the need of any further 
intercession? ‘The whole question, so far as regards 
the Father and Son, is settled. Surely a being of 
infinite love and wisdom cannot forget His promise ; 
He could need no urging to do what He had formally 
contracted to do. The very implication that He does 
is derogatory to His character. An honest man needs 
no urging to comply with his contract, even when it is 
not in his favour, much less when it is carrying out the 
very ends he desires to accomplish. How then can it 
be possible that the Lord needs to be urged to do 
what He has entered into the most solemn obligations 
todo; what He has even given His only Son to enable 
Him to accomplish, without violating His justice, and 
still maintain the consistency of His character. Surely 
there can be no greater absurdity than this. Indeed, 
I do not see how it can be shown, according to the 
common doctrine of the atonement, that there was 
any necessity for a mediator after the demands of the 
law had been satisfied. And it is generally admitted 
that the mediatorial office will cease after the judgment, 
and all human accounts have been settled. The 
Saviour will cease to be our advocate, and become 
our unrelenting and terrible judge. If He sits at the 
right hand of the Father, it will only be as an associate 
judge to receive homage and award desert. 

But it may be replied, the Bible says, “ He was 
received up into heaven and sat down at the right 
hand of God,” and afterwards Stephen says, ‘“he saw 
the heavens opened, and Jesus standing on the right 
hand of God,” and we must believe it. I admit that 
we ought to believe the Bible ; but we ought to know 
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what it means, before we assent to it. We must be 
sure that we have a correct idea of what is meant by 
‘the right hand of God,” before we draw any doc- 
trines from it, which involve such important, conse- 
quences, as the one we are now considering. 

If we look to other parts of the Word, we shall find 
that the “ right hand” is used as the symbol of power. 
“The Lord said unto my Lord, Sit thou at my right 
hand until I make thine enemies thy footstool. The 
Lord shall send the rod of thy strength out of Zion.” 
“Thy right -hand, O Lord, is become glorious in 
power ; thy right hand, O Lord, hath dashed in pieces 
the enemy.” ‘‘O God, thou givest me the shield of 
thy salvation, and thy right hand hath holden me up.” 
“O God, thy nght hand sustaineth me,-thou hast a 
mighty arm; strong is thy hand, and high is thy right 
hand.” ‘The Lord hath sworn by his right hand and 
by the arm of his strength.” Our Lord Himself said, 
_ “ Hereafter shall ye see the Son of Man sitting at the 
right hand of power.” ‘ Hereafter shall the Son of 
Man sit at the right hand of the power of God.” In 
these and many other passages, the right hand is evi- 
dently used as the emblem and instrument of power. 
All our power over matter is exerted by means of our 
hands. How perfectly helpless is even the wisest 
“man without hands. 

- How did the Lord bring His Divine power to bear 
upon man’s enemies? How did He reach man Him- 
self, and lift Him up from death? By the humanity 
Heassumed. That became the “arm of His strength.” 
That was the instrument He used. And having made 
it Divine, it is now and must be for ever, the “right 
hand of His power. The Divine humanity has become 
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the perfect and permanent instrument of His love and 
wisdom ; the instrument with which He brings all His 
saving power to bear upon men. It is “the arm of 
His strength.” It is “ His nght hand.” And when 
by the Saviour we mean the Divine humanity, we can 
see that the declaration, ‘‘ He ever liveth to make 
intercession for us,” is a plain statement of a literal 
fact, and involves no inconsistencies with the Divine 
character. It is merely carrying the great purposes of 
our heavenly Father in assuming our nature into suc- 
cessful accomplishment. . 
This interpretation of the ‘right hand,” is also per- 
fectly consistent with theDivine unity. For the Father 
is not one person and the Son another. The Son is 
the Divine humanity which invests the Divine essence 
called the Father as the body invests the soul in man.’ 
It does not involve the necessity of making heaven 
a material place, or the. impossibility of taking a 
material body into a spiritual world. For, according 
to the doctrine I have aimed to set forth, all that was 
material in the human nature was put off. This is 
evident from the fact that the Lord appeared to the 
disciples, 1n a room, when the door was shut, and 
vanished from their sight, without leaving them in the 
ordinary way. ‘This shows that material substances 
formed no obstruction to His passage. His body, 
even to His flesh anid bones, was made divine. It 
possessed all the infinite perfections of His essential 
being before the incarnation. The same analogous 
change was wrought in the human nature derived from 
Mary, that would be wrought in the material body of 
any man, if it could be so purified and perfected in 
every respect that it acted spontaneously and in’ per- 
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fect harmony with the soul ; offering no obstruction to 
it, and fully carrying out into ultimate effect every 
desire. In such a state of perfection the body and 
soul would be one, as the Father and Son are one. 

The idea of mediation and intercession, as involved 
in this doctrine, is not that which exists between one 
person and another, but that of an instrumentality pro- 
vided for the accomplishment of some purpose which 
could not be effected without it. The principle can 
be illustrated by innumerable things in nature and 
human life. The magnetic telegraph is perhaps as 
good as any. - Men living remote from each other 
desire to communicate their thoughts and affections. 
They cannot do it by the ordinary methods. But 
there is a messenger which travels almost as swift as 
thought.. It must, however, have a peculiar path. It 
cannot travel every road. From studying the nature 
of this magnetic element, men discover that it passes 
freely through iron, and they stretch threads of it from 
city.to city, and from one side of the continent to the 
other; and by accumulating this element and con- 
centrating it in powerful forms, it flies with their mes- 
sages swift as light. The wire is the nerve, the 
magnetic element the soul, and both together are the 
mediator, the intercessor between men remote from 
each other in space. 

So the Divine Humanity is the mediator between 
God and many It has restored the connection be- 
tween the Divine Life and the human soul. ‘Truth is 
the spiritual nervous thread, and when it is planted in 
the understanding a station is established in the soul, 
and the Lord begins to send his messages of love and 
life to it. There is no idea of praying, or pleading, or 
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persuading, or propitiating the Lord to do what He 
desires to do. The whole plan consists in simply pro- 
viding the means, a mediation, by which He can 
accomplish the benign purposes of His infinite love. 
The Divine humanity is that medium. It intercedes, 
that is, it goes between the sinner and God—for this 
is the true meaning of intercede—as the wire intercedes 
between city and city. Thus it is literally true that 
Jesus Christ the Divine Humanity “ ever liveth to 
make intercession for us.” 

In the light of this truth we can see, also, that the 
mediator’s office wili never cease. ‘The Lord has sat 
down at the night hand of the power of God. He has 
become that power, and as a perfect mediator of it, 
He will for ever transmit it to the angels in heaven, to 
men upon earth. We have nothing, we never can 
have any power to think, to love, to enjoy, or to exist, 
which does not come by His mediation and interces- 
sion. ‘Not our salvation only, but our very existence 
depends upon it. So much farther do the doctrines 
of the New Church ge beyond all other, in what they 
teach us of the necessity of the Atonement, that from 
it they declare we receive not only our salvation from 
sin, but all the benefits we enjoy, even those of exist- 
ence itself. | 

You cannot fail, also, to see the bearings which this 
doctrine of the Intercession and Mediation of the Lord 
has upon His relations to man since His ascension, 
and will have through all coming time. The Divine 
humanity is the medium by which the Divine life flows 
down to all below it in the heavens and upon all the 
earths, in far greater power, and in more specific 
adaptation to their states, than ever before. All men 
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have come more directly and fully under the power of 
the Lord than before the Incarnation. The Holy 
Spirit now flows in fuller tides, and in forms specifi- 
cally adapted to all human states. Humanity is once 
more and for ever anchored fast to the eternal throne ; 
and no ignorance of men, no storms of human passions, 
no floods of falsity from hell, can ever overwhelm it 
in their waves, or cause the bark of human hope to 
drift from her anchorage. Humanity has begun the 
ascent, and henceforth its path is to grow brighter and 
brighter towards the perfect day. 


aS 
ae 
CoB 


s 


i 


Aisi 


Oa 


IVAN 


NEV, VY 1 1012 01020 4404 | 


PUBLISHED BY 


JAMES SPEIRS, 


ee 


Heavenly Blessedness: What it is and ho 
In a Series of Discourses on the Beatitudes. By the 
Giles. Crown 8vo. Cloth. 3s. 

The Nature of Spirit and of Man as a Spiri 
By. the Rey. Chauncey Giles. Foolscap 8vo. Cloth. 

The Rules of Life of Emanuel Swedenborg. 
Illuminated, and Printed on Large Card. 8d. 

The Human Body and its Connexion with 
J. J. Garth Wilkinson, M.D. Crown Sve. Cloth. & 

Spiritual Reflections for Every Day in the 


Morning and Evening Prayers. By the Revs. Thom 
G. Goyder. 3 Vols. ‘Crown 8vo. Cloth. 4s. cach, 


The Divine Wisdom of the Word of God as 
Spiritual Sense of the Histories of Samuel, Saul, 
and Daniel. By the Rey. Dr. Bayley. Crown 8vo, 

From Egypt to Canaan: the Progress of Mg 
Unregenerate to the Regenerate State. By the R 
Crown 8vo. Cloth. 6s. 

Defence of Revealed Religion: being Strict 
Views: of the Rey. C. Voysey. By Joseph Deans, 
Cloth. 1s. 6d. . 

The Religion of Good Sense. By Edward 
8vo. Cloth. 2s. 6d. 

Our Children in Heaven. By W. H. Hol 
Foolscap 8vo. Cloth. 2s. 6d. 

The Other Life. By W.H. Holcombe, M.D. 


Cloth. 2s. 
Deus Homo—God-Man. By ches Parg 
8vo. Cloth. . 4s. 6d. Re 


Twelve Discourses on the ‘“ Egsays 
By the Rey. Dr. Bayley. 12mo. Cloth, 3 Bie 
Emanuel Swedenborg. Bya Bible 
Cloth. 1s. 6d, ; 
The Lord’s Prayer: Sermons. 
Hiller. Foolscap 8vo. Cloth. 2s. 
Marriage: a Divine Institution 
Enduring Union. By the Rev. W. Brug 
Presentation Edition, Printed in Gold.|¢ 
The Immortal Fountain: or, the Tr 
to the Fountain of Beauty. By R. B l 
Important Doctrines of the Tru » Ch 
Lectures. By the Rev. 8. Noble. 8vo, 


36 Bloomsbury Street, Lonc 


